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invisible air, corals grow in the water, and seeds draw
their nutriment out of the soil; the earth is a great
stomach, in which everything is dissolved, digested, and
transformed, and each being draws its nutriment from
the earth; and each living being is a stomach that serves
as a tomb for other forms, and from which new forms
spring into existence ” (Paramir., 1.).

Bach organism requires that kind of food which is
adapted to its own nature. The body cannot be nourished
with theories, nor the mind with potatoes. The body
requires material food, the mind mental knowledge ; but
the soul needs the nutriment that comes from the holy
spirit of truth.

« Every living being requires that particular kind of
food which is adapted to its species and to its individual
organism, and Life, the great alchemist, transforms the
food taken. In the alembic of the animal organism it
extracts from it those substances which the various organs
need. The lower class of animals are even better alche-
mists than man, because they can extract the essence
of life out of things which he is forced to reject. Man
extracts the more refined essences from food; but a hog,
for instance, will extract nutriment out of substances
that would act as poisons in the organism of man, but
there is no animal known that will eat the excrements
of a hog. Animals refuse to eat or drink things whick
are injurious to them, and they select by their natural
instincts those things which they require; it is only
given to intellectnal man to disobey his natural in-
stinets, and to eat or drink things which are injurious
to him, but which may gratify some artificially acquired
taste. Man is much more subject to diseases than
animals in a state of liberty, because animals live in
accordance with the laws of their nature, and man acts
continually against the laws of his nature, especially
in regard to his eating and drinking. As long as his
body is strong it can expel or overcome the injurious
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influences which are continually caused in it by in-
temperance, gluttony, and morbid tastes; but such a
continnous effort at resistance will imply a serious loss
of vitality, and a time will come when disease will be
the result, because the organism requires a period of
rest and a renewal of strength to expel the accumulated
poisonous elements. If the physician attempts to pre-
vent such an expulsion of poisonous elements, he at-
tempts a crime against Nature, and may cause the death
of his patient. If he weakens in such cases the strength
of his patient by abstracting blood, he will become his
marderer. Rheumatism and gout, dropsy, and many
other diseases are often caused by such accumulations
of impure or superfluous elements, and Nature cannot
recover until such elements are expelled and the vital
power of the organs restored. ~While the organism is
weakened and its vitalily on the wane, the germs of
other diseases may become developed by attracting in-
iurious astral influences, becanse its power of resistance
is enfeebled, and thus one kind of a disease grows out of
another ” (D¢ Ente Venens).

3. Ens Naturee— Diseases arising from the Condition of
Man’s Nature ; ie., from Psychological Causes.

The world of corporeal forms is an external expression
of the world of mind. Each thing represents an idea ;
each star in the sky is a visible symbol of a universal
power or principle. A diseased state of the body is
often camsed by a diseased state of the mind. The
majority of diseases are due to moral causes, and the
treatment ought to be of a moral kind, and consist in
giving instruction and in applying such remedies as
correspond to those states of mind which we wish to
induce in the patient.

Modern science knows almost nothing about the cause
of the action of medicines, and for this reason the use
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of herbs and roots has been almost entirely abandoned.
She has her purgatives, her suporifica, diaphoretica ; she
says that 4loes increases the peristaltic movements of the
bowels, and that strychnine paralyses the nerves, &c.;
but why these remedies act thus and not otherwise, this
she does not explain.

Modern medicine requires, so to say, a sledge-hammer
for killing a fly; but the finer natural remedies, such as
have not a merely mechanical, gross, immediate, and de-
structive action, have almost entirely disappeared from the
pharmacopceia, and, as harmless and useless, been remitted
to the care of old women. Their action is not under-
stood ; because it is not so violent as that of the poisons
used by the orthodox “regular” physician, and therefore
the effects produced are not at once apparent to the eye;
but while the finer forces of Nature silently and noise-
lessly act upon the body of the patient, the violent
drugs administered by the modern practitioner usually
serve only to drive away effects by shifting the seat of the
disease to a still more interior and more dangerous place.

The doctrines of Paracelsus go to show that the same
power which exists in the mind of the universe, and
which produced a star on the sky, is also capable to
become manifest as a plant; that the whole world con-
sists of various states of spirit, having become embodied
or corporified in forms in Nature, in which the qualities
of the will, which produced them, is represented and
made manifest ; and that, all things originating primarily
out of one will-spirit, they are all related together and
may be made to act upon each other by the law of induec-
tion. Each thing, from the sun down to a tumour in the
body of an animal, constitutes a certain state of vibra-
tion of the one original essence, and by applying a
remedy which is in a near relation to a diseased organ
(according to the quality of its spirit) we can induce a
Liealthy action in that organ, and thus restore its normal
condition.
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« Many diseases are caused especially by the abuse of
physiological powers, in consequence of which the organs
lose their strength and vitality. Thus the stomach may
be overloaded with food and irritated by stimulating
drinks, which force it to perform more than its natural
and legitimate amount of work; the kidneys may be
inflamed by stimulating and poisonous drinks, and be-
become weak, or enlarged, on account of their overwork;
the same may be said of the liver; the sexual powers
may become prematurely exhausted by excesses, and the
health of women be destroyed by the unnatural frequency
by which connubial acts are performed. Animals live
according to their nature, and it is only given to reason-
ing man to act against his instincts, to neglect to listen
to the warning voice of his nature, and to misuse the
organism with which he has been entrusted by the
creative power of God. In many cases of lost vitality
the weakened organs will recover their strength after a
time of rest and cessation of abuse. Nature is a patient
mother that often forgives the sins committed against
ber, although she cannot forget them. We may there-
fore often trust to her recuperative powers, and Nature
will be able to restore that which has not been irre-
vocably lost; for Nature is a great physician, and the
dabblers in medicine and apothecaries are her enemies,
and while the latter fill the graveyards of the country
with corpses, Nature distributes the balsam of life.”

“Every organ in the human body is formed by the
action of certain principles that exist in the universe,
and the former attract the corresponding activity in the
latter. Thus the heart is in sympathy with the elements
of the sun, the brain with the moon, the gall-bladder
with Mars, the kidneys with Venus, the lungs with
Mercury, the liver with Jupiter, the spleen with Saturn,
&c. There are many stars in the great firmament of
the universe, and there are many germs hidden in the
little world of man, and the high influences the low ;
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and in the Microcosm and Macrocosm all things stand in
intimate sympathetic relationship with each other, for all
are the children of one universal father.”?!

Not only is Man a compendium of invisible forces,
having grown into corporeal shape; every animal, plant,
and mineral is a corporified principle, a materialised
power, or a combination of such; and the dstronomy of
Paracelsus includes, therefore, not merely a knowledge
of the “stars,” but also a knowledge of Zoology, Botany,
and Mineralogy. “What is Mars but the principle of
Iron, which is found universally distributed in Nature
and in the constitution of man? What is Venus but
the power which excites the Vasa Spermatica in men and
in animals ? What is Melissa but a power which exists
in the astral light and finds its material expression in the
herb Melissa, which grows in our gardens ? What are the
animals but the personifications of those characters which
they represent? Everything is an expression of the
principle of life in a material form, and the life is the
real thing; the external form is merely the house or
Corpus in which it resides ” (De Pestilitate).

SIGNATURES

“ All natural forms bear their signatures, which indicate
their true nature. Minerals, vegetables, and animals re-
main true to their nature, and their forms indicate their
character. Man, who has become unnatural, is the only
being whose character often belies his form, because,
while his character may have changed into that of an
animal, his form has retained the human shape. If
such men could re-enter the ZLimbus of Nature and
be born again in forms which correspond to their true

1 We ought not to forget that each planet corresponds to a certain
state of the mind. Thus % represents a melancholy, & a fiery temper,
¢ o dreamy disposition, ) ambition and pride, {§ intelligence, @ love
and desire, ® wisdom.

o
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nature ; and if this should take place, many of our Phari-
sees, strutting about in scarlet coats and pretending
to be benefactors of mankind, while they in reality care
for nothing but for the gratification of their ambition
and lusts, would be born in the shape of monkeys, camels,
and buffaloes” (De Philosophia).

“He is not & physician who can see only that which
is visible to every boor. The experienced gardener can
tell by looking at a seed what kind of a plant will grow
from it, and likewise the physician should be able to
perceive how a disease originates, and in what way it
will develop. He who knows how the rain originates
will also know the origin of dysentery; he who knows
the origin of the winds knows how colic originates ; he
who knows the periodical changes of the seasons may
know the origin of intermittent fevers; he who knows
the ebbs and tides in the Macrocosm will know the cause
of menorrhagias of the Microcosm, &c. The quack studies
diseases in the affected organs, where he finds nothing
else but effects which have already taken place, and he
will never arrive at an end; for if he were to kill a
thousand people for the purpose of studying those effects,
he would still be ignorant in regard to the causes. Tho
true physician studies the causes of diseases by study-
ing man as a whole. In him exist all the diseases that
did exist in the past or will exist in the future. The
destroyer is not a physician, but an executioner and
murderer. Let the honest man ask his own conscience
whether God meant that we shounld acquire wisdom by
murder ! (Paragran., i).

" « As the sunshine penetrates through a glass window
into a room, so the influences of the astral light enter
into the body of man, and as the rain is absorbed by the
soil, while stones and rocks are impenetrable to it, so
there are certain elements in man’s organisation which
absorb these influences, while other elements resist their

1 Let the vivisectionists consider that question.
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action. To obtain a correct idea of the construction of
the Microcosm, we shonld know how the Macrocosm is
constructed; we must look upon man as an integral
part of universal Nature, and not as something separate
or different from the latter. The earth nourishes the
physical body, and the astral body is nourished by the
astral light, and as the former hungers and thirsts for
the elements of the earth, so the latter longs for the
influences which come from the astral plane. There are
many thousands of ‘ magnets’ in the constitution of man ;
good attracts good, evil attracts evil ; good improves the
good, and causes it to be better ; evil attracts evil, and is
rendered worse thereby. Innumerable are the Egos in
man; in him are angels and devils, heaven and hell,
the whole of the animal creation, the vegetable and
mineral kingdom ; and as the individual little man may
be diseased, so the great universal man has his diseases,
which manifest themselves as the ills that affect humanity
a8 a whole. TUpon this fact is based the prediction of
future events ” (Paragran.).

“Those who merely study and treat the effects of
disease are like persons who imagine that they can drive
the winter away by brushing the snow from the door.
It is not the snow which causes the winter, but the
winter is the cause of the snow. Those people have
departed from the light of reason and lost themselves
in idle vagaries, to the great detriment of the welfare of
humanity. Consider how great and how noble man is,
and that his visible form is merely the outgrowth of in-
visible powers. As it is outside of man, so is it inside,
and vice versd, for the outside and inside are essentially
one thing, one constellation, one influence. It is the
Limbus in which the whole of creation is hidden. He who
knows only the external form of man, and not the power
by which it is produced, knows nothing but an illusion ;
his science is illusive, only fit to impose upon the
ignorant” (De Astronomia).



212 PARACELSUS

“Good or evil influence comes down from the sum,
the moon, or the stars; the action of the macrocosmic
influences stimulates the corresponding elements (the
Corpora Microcosmi Astralia) existing in man into action.
The same element which produces Mars, Venus, or
Jupiter in the sky exists also in the body of man;
because the latter is the son of the astral body of the
Macrocosm in the same sense as the physical body of man
is a son of the earth. To be a physician, it is not suffi-
cient to know the anatomy of the physical body; you
should also know that of the astral body; you should
know not merely a part, but the whole constitution of
the Macrocosm and the Microcosm of man. Adam is not
the father of man, nor is Eve his mother; they were both
buman beings themselves. The first man was a product
of creation, and all created things constitute together the
Limbus (Nature). Man is born from the Zimbus, and
still remains in it; the two, i.e, Man and Nature, are
one, and he who knows the anatomy of Nature knows
also the constitution of man, If a man gets sick, it is
not the eternal part in him which suffers, but it is his
Limbus, which is composed of many hundreds of different
elements, which are all related to their corresponding
elements in the great Limbus of Nature.”

“ Nature (Heaven) is Man, and Man is Nature; all
men are one universal Heaven, and Heaven is only one
universal Man. Individual man is the individualised
universal Man, and has his own individual heaven, which
is a part of the universal Heaven. If all children were
born at once and upon one point, they would all be con-
stituted alike, and be sick or well at the same time ; but
ab the time of conception a differentiation takes place,
and each child receives his own individual nature, which,
however, still remains an integral part of the universal
nature of mankind. Thus, there are many points in a
circle, and each point constitutes a circle of its own, and
yet they all belong to the great circle, and as each little
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circle may expand so as to encompass the whole, so the
heaven in man may grow so as to expand towards the
whole, or contract into his own centre and disappear.”

“Why does man want to eat, to drink, and to breathe
but because he is related to the elements of earth, water,
and air, and must attract these things to his constitution ?
Why does he need warmth but because he is related to
the element of the fire and cannot do without it ? And all
these elements may produce diseases. There is no disease
in the elements, but the disease starts from the centres.
The origin of diseases is in man, and not outside of man ;
but outside influences act upon the inside and cause
diseases to grow. Man is himself a cosmos. A physi-
cian who knows nothing about Cosmology will know little
about disease. He should know what exists in heaven
and upon the earth, what lives in the four elements and
how they act upon man ; in short, he should know what
man is, his origin and his constitution; he should know
the whole man, and not merely his external body. If
man were in possession of a perfect knowledge of self he
would not need to be sick at all.”

“ Diseases serve to teach man that he is made out of
the universal Limbus, and that he is like the animals
and by no means better than they. He should study
himself and the rest of creation, so that he may attain
self-knowledge ; and this self-knowledge should be above
all obtained by the physician. Man is the highest of all
animals, and the whole of the animal creation is contained
in him, and, moreover, he has the power to attain self-
knowledge, a faculty which the animals do not possess.”

“ Every star (faculty) in the nature of man is of a
double nature, and he who knows the stars also knows
the nature of the disease; but the Areana of Nature are
single.! If the two opposites in the constitution of man
(heat and cold, love and hatred, &c.) are at war with

1 That which is divine in man is only one, and has only one, aspect ; all
other things have two aspects, a material and an ethereal one.
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each other,each of them asks for help from their common
mother (Nature), and the physician should, therefore,
be well acquainted with the astronomy of the inner
heaven of man, so as to know how to assist Nature in
her work.”

True love and true knowledge are inseparable.

“ To understand the laws of Nature we must love
Nature. He who does mot know Maria does mnot love
her ; he who does not know God does not love Him ; his
belly (his greed) is his god. He who does not under-
stand the poor does not love them. The more know-
ledge we obtain, the stronger will be our love and the
greater our power. He who knows God has faith in
God; he who does not know Him can have no true
faith. He who knows Nature will love her, and obtain
the power to employ her forces. No one can be made
into an artist or inventor if he has not the natural love
and capacity for it ; no one can be a good physician unless
he is born to be onme. The art to invent is a species
of Magic, which cannot be taught, but which must be
acquired. All Wisdom comes from the East; from the
West we can expect nothing good; therefore, you who
desire to be useful physicians, act according to the sun
of true Wisdom, and not for the aggrandisement of the
moonshine of self ” (Labyrinthus Medicorum).

“It muost not be supposed that a certain material
element coming from the planets enters the organism
of man and adds something to it which it does not
already possess. The light of the sun does not contri-
bute any corporeal substance to the organisms existing
upon the earth, and a man does not become heavier if
he stands in the sun; but the natural forces acting in
the various organs are intimately related to similar forces
acting in the organism of the world, and as the liver, the
spleen, the heart, &c., are the bodily representatives of
certain organic activities, likewise the sun and the moon,
Venus, Mars, &c., are the visible representatives of the
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corresponding activities of the Cosmos. If a man gets
angry, it is not because he has too much bile, but because
the ‘ Mars,” the combative element in his body (the in-
visible power that guides the production of bile), is in a
state of exaltation, If a man is amorous, it is not because
his spermatic vessels are overloaded, but because the
¢ Venus’ (the amorous element) in his body is in a state
of exaltation. If in such cases a conjunction of the
combative and amorous elements takes place in his body,
an ebullition of jealousy will follow; and if such an
internal conjunction should take place at a time when
conjunction of the planets Mars and Venus takes place in
the sky, the sympathetic relationship existing between
the elements representing these planets in the Microcosm
and the elements represented by those of the Macrocosm
may lead to serious consequences unless counteracted by
the superior power of reason aud will.”?

There are a great many stars in the universe; there
are a great many forces active in the organism of man.
There are a great many plants which are the earthly repre-
sentations of astral influences corresponding to the quali-
ties of the stars, and which will attract the influences of
the stars to which they are sympathetically related. By
using such plants as medicine we attract the planetary
life-influences needed to restore the vitality in dlseased
parts. o

“We give below a list of some principally useful herbs,
the names of the planets to which they are sympatheti-
cally related, and the names of the principal diseases in
which they may be used with advantage. It will, how-
ever, appear reasonable that it makes a vast difference
whether such plants are fresh or "whether they have
been dried, and their occult properties are, moreover, to

1 Tt would be interesting to collect statistics of crimes, showing exactly
the time when they have taken place, comparing the latter with the time
of the conjunctions of the planets existing at the same longitude and
latitude, and also compare them with the constellations that ruled at the
time of birth.
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a great extent modified by the time of the day or night,
and under what planetary conjunctions they have been
gathered, and at what time they are used. Each plant
should be gathered at a time when the planet to which
it is related rules the hour, and its essence should be
extracted as long as it is fresh.!

Sun.—Rosmarinus officinalis, Lavandula officinalis, Salvia offici-
nalis, Satureja officinalis, Melissa officinalis. (Acute inflam-
mations, diseases of the heart, rhenmatism, &e.)

Moon.—Thymus majorans, Helleborus niger, Ruta graveolens.
(To be used in insanity, hysteria, nervous diseases, &c.)

Mercury.—Pulmonaria off., Althea off., Plantago laureola. (Pneu-
monia, catarrh, phthisis pulmonalis, inflammations of mucous
membranes.)

Venus.—Ononis spinosa, Verbascum thapsus, Apium petroselinum.
(Dropsical swellings, diseases of kidneys or bladder, &c.)
Mars.—Carduus benedictus, Urticaria diocia, Erythrea centau-
rium. (Fevers, diseases of an acute and violent character ;

eruptive fevers, &c.)

Jupiter.—Ruta graveolens, Hepatica nobilis, Adianthum veneris,
Chelidonium magus, Linum usitatissimum, Cannabis sativa,
(Jaundice, liver diseases.)

Saturn.—Chrysosplenium alternifolium, Scrophula nodosa, Teu-
crium Chamadrys. (Hypochondria, piles, melancholia, &c.)?

There are a great many other plants whose essences
correspond to the ethers radiating from other planets
and stars, and if we knew all the qualities of the stars,
we would find that the quality of each of them is re-
presented on the earth by some plant. By the judicious
use of plants beneficial astral activities may be attracted
and evil influences neutralised ; but to know what plants
are required in each case it is necessary to know not
only the anatomy of the human body and the functions
of its organs, but also the constitution of the starry

1 Useless to say that our druggists know nothing about such things, and
do not observe them.

* The physician of the nineteenth century will hardly fail to recoguise
among these remedies many that are habitually used in modern medicine,
although there 15 hardly any other reason for their employment known but
that experience bas taught that they are useful,
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heavens, the qualities of the stars, and the time of the
appearance and conjunctions of planets. The impossi~
bility to grasp at once all these things intellectnally
shows that the power of spiritnal perception is a most
necessary qualification for the true physician.

It is not within the scope of this work to enter into
a detailed account of the treatment of special diseases
adopted by Paracelsus. It may suffice to say that the
difference between the system of medicine of the present
day and that of Paracelsus is a difference growing out
of an entirely different apprehension of fundamental
truths. Modern science looks upon the universe as
being a conglomeration of dead matter, out of which, by
some unexplainable process, life may become evolved in
forms. The science of Paracelsus looks upon the whole
of the universe as the manifestation of a universal
principle of life, acting through the instrumentality of
forms. Modern science seems to regard the forms as
the sources of life; the science of Paracelsus looks upon
the forms as being the products of life. Forms are,
go to say, condensed forces or crystallised space; but
space itself is an aspect of the one life, and there is no
dead matter in the universe, for that which dies returns
again into the matrix of Nature, to be reborn into other
forms, and to serve again as an instrument for the mani-
festation of life.

In the universe of Paracelsus there is life everywhere,
and all beings are connected together by a common link.
Some forms are in a close mutual sympathy, while be-
tween others an antipathy is prevailing. Some attract
and others repel each other. During the ascendency of
a planet® its essence will be especially attracted by
plants and by animal organs that are in harmony with
it; but what else is this radiating planetary essence but
the elizir of life, the invisible vehicle of a quality peculiar
to that power? And therefore a patient may grow better

1The “ ascendency of & star” means the increase of a power,
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or worse without any visible cause. A medicine that
will do good at one time will be useless at another, and a
system of medicine without understanding and without
true knowledge of natural laws will remain a system
of mere suppositions and superstitions, of passive obser-
vation and inactivity, and if it attempts to interfere with
the cause of a disease, the probability is that it will do
gerious harm. Paracelsus says: “Our physicians pay
no attention to the position of the planets,' and there-
fore they kill more patients than they cure, because a
medieine that may do good at one time may be injuriouns
at another, according to the prevailing influence. That
which is active in medicines is their astral elements acting
upon the astral man, and they are produced by astral
influences, and it makes the greatest difference whether
a medicine is pervaded by one influence or by another”
(De Caducis).

It should always be remembered that astral influences
do not act directly upon the physical bodies of men and
animals, but upon their vital essence, in which all ele-
ments are coutsined. Love for & certain person may
be created by a word or a touch, by a breath or a kiss,
but only if the person who is touched or breathed upon
has in his soul the elements that are capable to manifest
that particnlar kind of love. The vehicle of life that
contains the life-essence in the body of man (the Mumia)
is the same as that which contains the universal Life and
forms the astral body of the world; but each energy
may exist in various states and modifications, differing
from each other. “ Even the ignorant knows that man
has a heart and lungs, a brain and a liver and stomach ;
but he thinks that these organs are independent things,
that have nothing to do with each other ; and even our
most learned doctors are not aware of the fact that
these organs are only the material and bodily repre-
sentatives of invisible energies that pervade and circulate

1The quality of the influences acting upon the patient.
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in the whole system; so that, for instance, the real
‘liver’ is to be found in all parts of the body, and
has its herd in that organ which we call the liver. All
the members of the body are potentially contained in
the centre of the vital fluid, which has its seat in
the brain, while the activity which propels it comes
from the heart ”! (De Viribus Membrorum).

Mind is not created by the brain, neither is love nor
hate created by the heart; but mind acts through the
brain, and love and hate have their origin in the heart.
“A man who is angry is not only angry in his head
or in his fist, but all over; a person who loves does
not only love with his eye, but with his whole being;
in short, all the organs of the body, and the body itself,
are only form-manifestations of previously and universally
existing mental states.”

“ The body of a man is his house; the architect who
builds it is the astral world. The carpenters are at one
time Jupiter, at another Venus; at one time Taurus,
at another Orion. Man is a sun and a moon and a
heaven filled with stars; the world is a man, and the
light of the sun and the stars is his body; the ethereal
body cannot be grasped, and yet it is substantial, because
substance (from sub, under, and sfo, standing) means exist-
ence, and without substance nothing exists. If the life
of the sun did not act in the world, nothing would grow.
The human body is vapour materialised by sunshine

1 This doctrine is corroborated by modern discoveries, Amputations
of limbs are followed by a state of atrophy of certain parts of brain-
substance, which seems to indicate that the force which shapes the
hmbs bas jts centre in the brain. If certain parts of the brain were
destroyed, the limbs would begin to atrophy. If we apply this mode of
reasoning to the Macrocosm, we find that all the essences and ethers that
go to make up the organs of the Macrocosm are also contained in its
centre, the sun ; and if a certain element were taken away from the sun,
the planets could not continue to exist in their present condition. If a
certain element that goes to form the legs of men were suddenly taken
away from the universal storehouse of the Macrocosm (the Lim'us),
human beings would be born without legs; 1f no principle of reason
existed, there would be no use for brains, &c.
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mixed with the life of the stars. Four elements are in
the world, and man consists out of four, and that which
exists visibly in man exists invisibly in the ether per-
vading the world. Where is the workman that cuts
out the forms of lilies and roses that grow in the field ?
and where is his workshop and tools? The characters
of the lilies and roses exist in the astral light, and in
the workshop of Nature they are made into forms. A
blooming flower cannot be made out of mud, nor a
man out of material clay ; and he who denies the for-
mative power of Nature, and believes that ready-made
forms grow out of the earth, believes that something can
be taken out of a body in which it does not exist ” (De
Cadueis).

The power of sight does not come from the eye, the
power to hear does not come from the ear, nor the
power to feel from the nerves; it is the spirit of man
that sees through the eye, and hears with the ear, and
feels by means of the nerves. Wisdom and reason and
thought are not contained in the brain, but they belong
to the invisible spirit which feels through the heart and
thinks by means of the brain. All these powers are
contained in the invisible universe, and become manifest
through material organs, and the material organs are
their representatives, and determine their mode of mani-
festation according to their material construction, because
a perfect manifestation of power can only take place in
a perfectly constructed organism, and if the organism is
fanlty the manifestation will be imperfect, but not the
original power defective ” (De Viribus Membrorum).

The animal intellect differs from the human intellect
especially in that the animal can see only the vehicle,
but the human intellect discovers the principle mani-
fested therein. For this reason those of our would-be
scientists who only see external effects, and cannot see
the principles therein, have only an animal intellect,
however well trained it may be.
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4. Diseases originating from Spiritual Causes.

This class of diseases includes all evils that are caused
by an evil will, resulting from passions, evil desires,
disordered thoughts, and a morbid imagination. Such
psychological states produce physiological changes in
the physical body. Shame produces a blush in the face,
and terror produces a paleness. Fear causes diarrhcea;
melancholy, obstructions; anger or envy gives rise to
jaundice. Gaiety may cure, and grief may kill. Violent
emotions produce miscarriages, apoplexy, spasms, hysterics,
and cause malformations of the foetus, &ec., &. Such
things are known to all who have investigated such
matters; but it is less gemerally known that the evil
imagination of one person can affect the mind of another,
poison his vitality, and injure or kill his body.

The reason why this is not generally known is, that
the imagination of the majority of men and women in
our present state of civilisation is too weak, their will
too feeble, and their faith too much pervaded by doubt
to produce the desired effects; and it is fortunate that
their imagination, however evil it may be, has not much
power as long as the state of morality is not higher
advanced than it is at present.? Nevertheless, there have
been persons whose evil will was so strong as to project
the products of their imagination instinctively or con-
sciously upon a person whom they desired to injure, and
such persons are still in existence, although they may
not deem it prudent to boast of their gifts or to exhibit
their powers in public. Envy and hate produce an evil
imagination, and create forces that are more active
during sleep than during waking. The evil thoughts of

1 That which is born from our thoughts is a spirit”’ (Paramir., i.).

2 To think is to act on the plane of thought, and if the thought is
intense enough, it can produce an effect on the physical plane. It is very
fortunate that few persons possess the power to make it act directly on

the physical plane, because there are few persons who never have any evil
thoughts entering into their mind,
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a malicious person can affect another (sensitive) person,
not only while the former is awake, but also during his
sleep ; because when the physical body is asleep, the
sidereal body is free to go wherever it pleases or wher-
ever it may be attracted.

“The life that is active in the organs is the anima
vegetiva (the animal soul). It is an invisible fire (sulphur),
that can easily be blown into a flame by the power of
the imagination. Imagination creates hunger and thirst,
produces abnormal secretions, and causes diseases; but a
person who has no evil desires will have no evil imagina-
tion, and no diseases will spring from his thoughts.”

“A person who has evil desires will have an evil
imagination, and the forces created in the sphere of his
mind can be projected by powerful will into the mental
sphere of another. Thoughts are not empty nothings,
but they are formed out of the substance that forms the
element of the mind, in the same sense as a piece of ice
is made out of the substance of water. The will is the
power that concentrates the image formed in the mind,
in the same way as the power of cold will cause a body
of water to freeze into solid ice; and as an icicle may
be thrown from one place to another, likewise an evil
thought, formed into substantial shape by an intense
will, may be hurled into the mental sphere of another,
and enter his soul if it be not sufficiently protected.”

“Imagination is the cause of many diseases; faith is
the cure for all. If we cannot cure a disease by faith,
it is becaunse our faith is too weak; but our faith is
weak on account of our want of knowledge; if we were
conscious of the power of God in ourselves, we could never
fail. The power of amulets does not rest so much in the
material of which they are made as in the faith with which
they are worn ; the curative power of medicines often con-
sists, not so much in the spirit that is hidden in them, as
in the spirit in which they are taxen. Faith will make
them efficacious; doubt will destroy their virtues,”
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The Ens Spirituale is the Will. The power of th
true spiritual Will is known very little, because it i
attained by very few. In our present civilisation, mer
of strong, determined, and enlightened Will are few anc
far between ; men and women are ruled to a great exten
by their instincts and desires, and have not sufficient will
power to rise above and control them.

“The Ens Spirituale is a power which may affect the
whole body and produce or cure all kinds of diseases; i
is neither an angel nor a devil, but it is a spiritual powe:
which in the living body is born from our thoughts.”

“There are two principles active in man; one i
the principle of Matter, which constitutes the corporea
visible body; the other one is the Spiri, intangible anc
invisible, and the spiritual principle may be vitiatec
and diseased as well as the body, and transmit it
diseases to the body. The Ens astrale, veneni, anc
naturale act upon the body, but the ZEns spiritual
and deale belong to the spirit; if the body suffers, the
spirit need not suffer; but if the spirit suffers the
body suffers; the body cannot live without the spirit
but the spirit is not confined by the body, and there-
fore is independent of it. The spirit in man sustains
the body as the air supplies him with life; it is sub-
stantial, visible, tangible, and perceptible to othe:
spiritual entities, and spiritual beings stand to each
other in the same relationship as one corporeal being
to another. I have a spirit and you have one, and
our spirits communicate with each other in the same
sense as our bodies; but while we need language tc
understand each other, our spirits understand each
other without using words. If ome spirit is angry at
another it may injure him, and the injury received
be transmitted upon his body. Spirits harmonise and
associate with each other, or they repel or injure one
another. Spirits are not born from the intellect, but
from the soul, for the soul is the substance of life.
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Thought alone produces no spirit, but it determines the
qualities of the will.”

“There is no spiritual power in children, because they
have no perfect will-power; he whose will is perfected
gives birth to a spirit, as a pebble produces a spark,
and this spiritual power partakes of the nature of his
will. He who lives in the will, possesses the spirit
—4.¢., the Ens spirituale. There is a corporeal world
and a spiritual world, and the two are ome, and the
spiritual beings live in their own spiritual world as
we live in ours. They have their likes and dislikes,
their sympathies and antipathies, like ourselves, and
they do not always correspond to the likes and dislikes
of the bodily forms. Men may quarrel and fight with
each other and their spirits nevertheless be in harmony,
but if & spirit injures another spirit, the material body
of the latter will becomes also affected.”

“The spirits of a man may act upon another with-
out the other man’s consent or intention, mnconsciously
and involuntarily to him; but if man’s will is in
unity with his thought and desire, a spirit (force) will
be produced which can be employed for good or for evil.
If two such spiritual forces battle with each other, the
weaker one, or the one which does not defend itself
sufficiently, will be overcome, and bodily diseases may be
the result. An evil-disposed person may throw the force
of his will upon another person and injure him, even if
the latter is stronger than the former, becaunse the latter
does not expect and is not prepared for the attack; but
if the other is stronger and resists successfully, then a
force will be kindled in him which will overcome his
enemy and which may destroy him ”? (Repercussio).

1 Here is the whole philosophy of what is now called * hypnotic sug-
gestion” outlined. Men’s thoughts constantly act upon each other, be
it knowingly or without their knowledge, and the stronger overcomes
and overawes the weaker ; but the strength of the thought depends upon
the force of the will by which it is endowed, and the strength of will
depends upon the amount of its consciousness.”
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“ Waxen images, figures, &c., may be used to assist
the imagination and to strengthen the will. Thus a
necromancer will make a wazen image of a person
and bury it, covering it with heavy stones, and if his
will and imagination are powerful enough, the person
whom it represents feels very miserable until that
weight is removed. Likewise, if he breaks a limb of
that figure, a limb will be broken in the person whom
the figure represents, or he thus inflicts cuts, stabs, or
other injuries upon an enemy. It is all dune through
the spirit acting upon the spirit. No necromancer
can by his will act directly upon the body of a person,
but he can act upon his astral spirit, and the spirit of
the injured person reproduces the injury upon his own
body. Thus a necromancer plants a tres, and he who
cuts the tree cuts himself; that is to say, he does not
cut his body, but the spirit, which has the same limbs
as the body, and the cuts made upon the spirit are
reproduced upon the body.”

“ Thus the spirit of a person may, without the assist-
ance of his body and without a knife or sword, cut or
stab or injure another person by the mere force of the
imagination and will, and images can be cursed effectu-
ally, and fever, apoplexy, epilepsy, &c., be caused thereby ;
but our scientists have no conception of what a power
the will is, because they have no strong will, and they do
not believe in such things, because they are beyond their
comprehension. The will produces such spirits, and they
can also act upon animals, and it is even easier to affect
animals than to affect men, because the spirit of man is
better able to defend itself than that of an animal.”!

“ Not only may a necromancer thus consciously injure
another person by his evil will and imagination, but

1 Here agnin is o glorious new ficld of activity for the enterprising
vivisectionist ; but unfortunately he i whom such evil forms of will-
power (elementals or devils) bave come into existence will not get rid
of them easly, and he will be himself the greatest sufferer in the end.

!)
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the spirit of envious, jealous, revengefu), and wicked
persons can, even if they are ignorant of the pra.ctice::s
of sorcery, injure those who are the objects of their
evil will while the body is asleep; for dreams which
come from the spirit are actually enacted, but dreams
which do not come from the spirit are only plays of
fancy.”

“QOne poison will render another poison harmless,
and thus the effect of the imagination of one person
neutralises the effects of the imagination of another.
If any one can make an image of wax to injure my
body, I may make another image to attract the evil
spell. His image obtains its power by the force of
his faith, and my image obtains its virtue by the
power of my faith; and the injuries inflicted by my
enemy upon the image will leave me unharmed, and
the curses that he heaps upon me will return to him
and leave me unhurt.”

“If a person is gloomy and despondent, he ought
not to be left alone, but he ought to have some one
to cheer him up and to explain to him that he must
free himself of his own morbid thoughts. There are
some who believe that it is possible for witches to
pass through doors and to vampirise people; but no
witch can bodily (physically) pass through a closed door
in the way in which this is done by sylphs and pigmies;
they do such things in their astral forms.”

“0 you doubtful man, you Peter of little faith, who
are moved by each wind and sink easily! You are your-
self the cause of all such diseases, because your faith
is so little and feeble, and your own evil thoughts are
your enemies, Moreover, you have hidden within your-
self a magnet which attracts those influences which cor-
respond to your will, and this celestial magnet is of such
power that for more than a hundred or even thousands
of miles, it attracts that which your spirit desires out of
the four elements ” (Philos. Occulia).
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5. Diseases originating from the Divine Cause (Karma).!

All diseases are the effects of previously existing
causes. Some originate from natural and others from
spiritual causes. Spiritual causes may have been created
by a man during a former existence. For such cases
there is no remedy but to wait patiently until the evil
force is exhausted and the law of universal justice satis-
fied ; for even if the just retribution for our sins can be
evaded at one time, it will only be postponed, and the evil
returns at another time with an accumulation of interest
and with increased force.

“ All diseases originating from the above-mentioned
four causes may be cured by the power of the true Faith.
All health and all disease come from God, and in God
is the care. Some diseases, however, do not directly
come from God, but are natural (although they, too,
come from God indirectly, because Nature is a manifesta-
tion of the power of God), but other diseases are directly
sent by God as a punishment for our sins, Hach disease
is a purgatory, and no physician can know exactly when
or how it will end ; the physician is only a servant of
God, who works to accomplish His will. If it is the
will of Providence (Karma) that the patient should still
rercain in his purgatory, then will the physician not be
able to help him out of it; but if his time for redemp-
tion has come, then will the patient find the physician
through whom God will send him relief. The physician
may cure the sick by using remedies, but it is God who
makes the physician and the remedy. God does not
perform miracles without man; He acts through the
instrumentality of man, and restores the sick to health
through the instrumentality of the physician, and there-
fore the physician should be in possession of faith (in
harmony with God), so as to be a perfect instrument
through which the will of God can be accomplished.”

1 “The will of God,”
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“He who expects help from medicine or from a phy-
gician is not a Christian, but he is a Christian who hopes
to receive aid from God through the instrumentality of
man. God is the first and most potent physician ; human
physicians are only His deputies. Call not for help to
the personal self of any man, but ask it from God acting
through man, and He will cause you to find the physician,
if it is well for you that you should receive aid; or He
may aid you through the power within yourself, provided
you are holy or a physician yourself.”

“Two kinds of punishment (Karma) are waiting for
the sinner. One takes place during his life, the other
one after his death. Those sins which are not expiated
after death will produce certain effects in our next life.
God is the master of Nature, and the physician is her
servant, and let no physician fancy that he can be a
master of Nature unless he is a servant of God.”

“There are two ways of practising the medical art:
the first is to employ art; the second is to employ tancy.
The former means the employment of observation, reason,
knowledge, experience, and wisdom ; the latter is tho pro-
duct of speculation, self-conceit, preconceived opinions,
and ignorance. Those who are wise will know which way
to choose” (De Ente Det).

“No physician should presume to kmow the hour of
recovery in such cases, because it is not given to man to
judge of the offence of another, and the inner temple
contains mysteries in which no uninitiated stranger is
permitted to pry. If the trial is over, God will send the
physician. If a patient recovers by following the advice
of a physician, it is & sign that the physician has been
sent by God ; but if no recovery takes place, God did not
send the physician. Nothing in the world happens with-
out a canse. The ignorant physicians are tho servants of
hell, sent by the devil to torment the sick; but the true
physician is God. God does nothing in an unnatural
manner, and if He produces wonders, He produces them
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through human agencies. God does not go about prac-
tising medicine or come to see a patient; if He comes to
him, He comes in the shape of a man. If a town pos-
sesses a good physician, people may look upon him as a
blessing from God ; but the presence of an ignorant or
greedy doctor is a public calamity and a curse to all.
But all bodily diseases will be cured at the legitimate
hour, when the battle of life is ended and the angel of
death opens the portal to the eternal’ kingdom of rest.” ?

TeHE PRrACTICE OF MEDICINE

As there are five causes of diseases, so there are five
different ways of removing them, and therefore five classes
of physicians:—

“ 1. Naturales—i.e., those who treat diseased conditions
with opposite remedies; for instance, cold by warmth,
dryness by moisture, &c., according to the principle,
Contraria contrariis curantur. To this class belonged
Awicenna, Galen, &c.” (Allopathy, Hydrotherapie, &e.).

“ 2. Specifici—Such as employ specific remedies, of
which it is known that they have certain affinities for
certain morbid conditions. To this class belong the
Fmpiries” (Homeopathy).

! The word eternal does not signify a time without end, but a state in
which time is not measured, and in which 1t therefore does not exist.

2 A muwunderstanding of the doctrine of Karma may give rise fo an
erroncous belicf, which mny be productive of serious harm. There are
great numbers of religious fanatics in the East, and some in the West,
who would not make an attempt to pull a person out of a burning house,
even 1f they could easily do so, because they believe that if it is ‘“the
will of God,” or his Karma, that he should perish in the fire, it would be
wrong to interfere with that law, and to frustrate the purpose of God.
They should remember that if it was the will of God which caused such
a peraon to fall into danger, it must also have been the will of God which
sent them near, and enabled them to save; and if they neglect to do
their duty and suffer him to perish, they are arrogating to themselves the
prerogatives of gods. They then act agamnst the law, and will become
responsible for their act. God acts through man, and & man who does
not reapond to His call, and refuses to obey the Divine command, spoken
within his heart, is & useless instrument, and will be rejected.
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« 3, Characterales—The physicians of this class have
the power to cure diseases by employing their will-
power ” (Magnetism, Suggestion, Mind-Cure).

“4. Spirituales—The followers of this system have
the power to employ spiritual forces, in the same sense
as a judge has power over a prisoner in the stocks, because
be is in possession of the keys. Such a physician was
Hippocrates” (Hypnotism, dc.).

“ 5, Fideles—i.e., those who cure by the power of Faith,
such as Christ and the apostles” (Magic).

“ Among these five classes, the first one is usually the
most orthodox and narrow-minded, and rejects the other
four for not being able to understand them.”

“From each of the five causes of diseases all kinds of
diseases may spring, and each kind of disease can there-
fore be divided into five classes, according to its cause.
There are consequently five kinds of plague and five
kinds of cholera, five kinds of dropsy or cancer, &c. If,
for instance, a plague appears, the Naturales will say it
is caused by a disorganisation of the bodily structures,
while the Astrologer will say it is caused by a certain
constellation of planetary influences; but there may be
three more causes which produced that epidemic, and
which will determine its character. Moreover, each
disease may manifest itself in two ways, one of which
belongs to the department of Medicine, the other one
to the department of Surgery. That which radiates from
the centre (constitutional diseases) belongs to Medicine ;
that which is localised—r¢.e., circumscribed or confined
to a certain locality—belongs to Surgery.!

“Each physician, no matter to which sect he belongs,
should know the five causes of diseases and the five
methods of treatment; but each method is in itself
sufficient to cure all diseases, no matter from what cause
they originate ” (De Entibus Morbosom).

1 The word “surgery” is here applied in a sense somewhat different
from its modern acceptation.
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“No knowledge is perfect unless it includes an under-
standing of the origin—i.c., the beginning; and as all
of man’s diseases originate in his constitution, it is neces-
sary that his constitution should be known, if we wish
to know his diseases.”

TeeE THREE SUBSTANCES

“ The Bible tells us that Man is made out of nothing ;
that is to say, his spirit, the real man, is from God, who
is not @ thing, but the eternal reality; but he is made
into three somethings or ‘substances’ and these three
constitute the whole of Man: they are himself, and he
is they, and from them he receives all that is good or
evil for him. Every state in which man can possibly
enter is determined by number, measure, and weight.”
The “Three Substances” are the three forms or modes
of action in which the universal primordial Will is
manifesting itself throughout Nature, for all things are
a Trinity in a Unity. The “ Salt” represents the prin-
ciple of corporification, the astringent or contractive and
solidifying quality, or, in other words, the body; the
“ Sulphur” represents the expansive power—the centri-
fugal force, in contradistinction to the centripetal motion
of the first quality—it is that which “burns,” <.e., the
soul or light in all things; and the * Mercury” is the
Life, i.e., that principle or form of will which manifests
itself as life, or consciousness and sensation. Each of
these forms of will is an individual power ;! nevertheless
they are substantial, for “ matter ” and “force” are one,
and originate from the same cause. The three sub-
stances, held together in harmonious proportions, consti-
tute health; their disharmony constitutes disease, and
their disruption death.

“These three substances should be practically known

1 So are light, heat, electricity, &c. Each of them is an individual, and
nevertheless universally existing, energy.



232 PARACELSUS

to the physician, for his usefulness does not consisi.: .in
merely possessing theoretical knowledge, but in his ability
to restore health. He must learn to know these sub-
stances by studying the light of Nature, not by seeking
them in his own imagination; he should become able
to see Nature as she is, and not as he or others may
imagine her to be. His art should be baptized in the
fire; he must have himself been born from the fire, and
tested in it seven times and more. No one is born a
physician out of himself, but out of the light of Nature,
and this light is the great world. He should pass through
the examination of Nature and know her laws. He
should not seek for wisdom in his own fancy, but in
the light of Nature, and from the ability to recognise
this light springs the true science. Not in the books,
but in the light of Nature is to be found true wisdom
and art, theory and practice ; but those who cannot find
wisdom in that light, and seek for it in their own fancy,
will continually err.”?

“There is nothing in man which would naturally cause
him to be a physician. He has the capacity to collect
ideas intellectually, but this alone does not comstitute
art. This faculty is like an empty box, useful only to
store up useful things. Let us look at two examples-
the glass-maker and the carpenter. The glass-maker
did not learn his art from himself, he found it in the
light of Nature, for Nature showed him how to melt the
materials by means of the fire, and discovered the glass
for him; but a carpenter who builds a house consiructs
it according to his own ideas, provided he has the neces-
sary materials. A physician may have the necessary
materials—i.c., the patient and the remedies—but he is
not a true physician as long as he has not the true

1 Sankaracharys says: “The first necessary requisite for the attain-
ment of real knowledge is the possession of the power to distinguish the
enduring (spirit) from the non-enduring (matter).” Thut which hinders
man to see the truth is the delusion of “sgelf.”
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knowledge as to how and when and why they must be
applied. The glass-maker is taught by Nature, the
carpenter follows his own fancy; the former is taught
by the fire, and the true physician receives from the fire
of Nature his wisdom and his art—i.e., his experience.
This is his true approbation.”!

“The ignorant refuse to follow Nature, and they fol-
low their own fancies. Understanding is twofold. One
understanding comes from experience, the other from
aptitude; the former, again, is twofold, and is based
either upon the understanding of the law or merely
upon haphazard experiment. The former is the one
upon which true medicine rests, and implies the know-
ledge of the three substances; the other is merely suppo-
sition and error, for a haphazard experiment may succeed
once and fail at another time.”

“We should not follow in the footsteps of persons, but
in the footsteps of Nature; we should not act on account
of hearsay, but on account of our own understanding.
The first man who learned anything useful was taught
by Nature; let Nature teach us as she taught him. If
my art is to be based upon a firm foundation, it must
be based upon my own understanding, not upon that of
another man. A physician should have God before his
eyes, visibly and tangible; he should see the truth, not
shadowy or as in a dream, but tangible and without any
doubt. OQur science should be based upon our own
perception of truth, not upon mere belief or opinion.
Information received from men can only assist us in
forming opinions, but it constitutes no knowledge. Trus
knowledge consists in a direct recognition of the real,
and is taught by Nature herself.”

1 The true physician acts in harmony with natural laws; the quack
tries to oppose Nature by means of his own inventions. The true physi-
cian will aid Nature to throw off the germs of disease ; the quack will try
to force Nature to retain the poison and to prevent its outward manifes-
tation. (Compare William Tebb, “ Leprosy and Vaccination.,” London,

1893.)
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«As far as the patient is concerned, there are three
things required of him to effect a cure: his disease
should be a natural ome,! he should have a certain
amount of will, and a certain amount of vital energy.
If these conditions are not present, no cure can be
effected ; for even Christ could not benefit those who
were not receptive of His power. This power is Faith,
and it should be present in the patient as well as in the
physician. Christ did not say to the sick, ‘I cured thee,
but He said, ¢ Thy faith made thee whole.” It is not the
physician who heals the sick, but it is God who heals
him through Nature, and the physician is merely the
instrument through which God acts upon the nature of
the patient. The patient should therefore have faith in
God and confidence in his physician. God acts accord-
ing to universal law, and makes no exceptions in special
cases ; but all power comes from Gtod, and may be gunided
properly or its action impeded by the physician. God
kills no one; it is Nature which causes people to die.
God is Life, and the physician in whom the power of
God is manifest will be a fountain of life and health to
the sick. To God belongs the praise, and to man the
blame, Those who attempt to cure diseases by their
own power, without recognising the eternal source of all
power, will never know the deeper mysteries of Nature.
They deal with lies, and do not perform the will of God;
and if they murder their patients, it is they themselves
who are responsible for it.”

“Those who attempt to cure the sick by means of what
they learn in books, and without using their own jndg-
ment, are like the foolish virgins mentioned in the Bible,
who wasted the oil from their lamps, and tried to borrow
light from others. Those whose minds are open for the
reception of the truth, who are charitable to all, who love
their art for its own sake, and seek to do the will of (lod,
without any thought of self, they belong to my school,

1 Not due to unexhausted Aarma.
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and are my disciples. They will be taught by the light
of wisdom, and God will perform His miracles through
their instramentality ” (De Virtute Medics).

Arcana (MYSTERIES)

Why is the practice of medicine of Theophrastus Para-
celsus almost incomprehensible to the modern prac-
titioner? It is because the latter seeks to treat the
diseased organs themselves, which are as such merely
the external effects of internal causes, and he knows of
no other way to act upon them except by mechanical
or chemical means; while the method of treatment of
Paracelsus, by means of which he made the most wonder-
ful cures, is to change the interior spiritual causes from
which the outward effects grow ; to treat the very essences
out of which corporeal organs become crystallised, and
to supply them with the power of vitality of the quality
which they require. To accomplish this, deep insight
into the causes of disease, spiritual perception, spiritual
knowledge, and spiritual power are needed, and these
qualities belong not to that which is human in man, but
to the light of the spirit which shines into him. For this
reason the drcana of Paracelsus have been universally
misunderstood, and it is believed even to this day that
his ¢ secret remedies’ were certain compounds which he
concocted, and which might be prepared by any apothe-
cary, if he were put in possession of the prescriptions for
them. This is, however, not the case. A prescription
that might be learned from books is not an Areanum ;*
a secret that might be communicated intellectually from
one person to another is not a divine or spiritual mystery.
A cow can give birth to nothing else but a calf, a monkey

1 An Arcanum is incorporeal and indestructible of eternal life, super-
human and beyond Nature. In us is the Arcanum Dei and the Arcanum
Naturee; the Arcanwm is the virtue of a thing inits highest potency ; the

Arcanum Hominis is that prwer of man which is eternal in him ” (4 rchi-
doxes, De Arcanis).
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cannot produce a man; neither can he who has not him-
self been reborn in the spirit produce or endow things
with spiritual power. Man must himself be that which
he desires to produce.

We do not blame those who, not being spiritual, are
unable to grasp spiritual truths; we only reject the con-
ceit of those who, not being capable to see the true light,
dogmatically deny its existence.

Even of the direct disciples of Paracelsus, few only
were able to see the truth clearly. He says: “ Twenty-
one of my servants have become victims of the execu-
tioner (the illusions of this world, false reasoning). May
God help them! Only a few have remained with me”
(Denffensio, vi.).

“The first Arcanum is the Mercurius wvivus; the
second, the Prima Materia, the third is the Zapis
Philosophorum ; and the fourth, the Tinctura. These
remedies are rather of an angelic than of a human
character ” (Archidoxes, iv.).

If the will of God acting within Nature could create
a world, surely the same divine will, acting within man,
can cure all diseases; but only that will which is active
4n man, not that which is outside of him, can act within
his organisation ; and before a man becomes able to
send his soul within the soul of another person, his own
will must become godlike and free. A “hypnofiser”
merely paralyses the will of a weak-minded person and
induces a kind of dream; but the magic power of the
trune Adept is the power of God acting through him.
Such powers do not belong to that which is mortal in
man, but to that which is divine, and therefore those
who wish to graduate in the school of Paracelsns and
follow his example will have to outgrow their self-
conceit and become regenerated in the spirit of divine
wisdom, which is the realisation of truth.

“We are not intent upon showing our feelings and
thoughts, mind and heart, to idiots and fools, and we
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protect ourselves, therefore, by a good wall, to whose door
only the wise ones possess the key. If you have the
proper understanding, you will comprehend it and act
accordingly ; but if you are deficient in your knowledge
or in its practical application, you will also be without
all the planets, stars, and signs” (Cwlum Philos.).

Nore.—The above-named Arcana may, although imperfectly, be
described as follows :—

Mercurius vivus.—Spiritual Intelligence, Divine Self-conscions-
ness, Wisdom.

Prima Materia.—The Logos in its aspect as the substance and
essence of all things, the “ Word ? (4Lash«).

Lapis Phalosophorum.—The spiritual man himself, having attained
self-knowledge.

Tunctura.—The power of divine love, it being identical with
divine wisdom.



VIII. ALCHEMY AND ASTROLOGY

ArcEEMYy and Astrology are sciences which are at the
present time very little understood, because they deal
with spiritual things, which cannot be known to persons
who are not in the possession of spirituality. Chemistry
deals with physical matter; alchemy deals with their
astral principles. Astronomy deals with the physical
aspect of the bodies of planets and stars; astrology deals
with the ommipresent psychic influences which their
souls exert upon each other, and upon the Microcosm
of man.

Chemistry is a science that may be learned by any
one who has ordinary intellectnal capacities, and a
certain amount of skill required for its practical appli-
cation. Astronomy may be studied by any one who is
able to comprehend mathematics and possesses logic
and physical sight. Alchemy is an art which cannot
be understood without spiritual or soul knowledge. As-
trology is incomprehensible to those who cannot realise
the true character of the stars. The books treating of
alchemy and astrology will easily be understood by
persons who know the things of which they treat, but
to those who are not in possession of such knowledge
they will be incomprehensible.

Everything in Nature has a threefold aspect. The
highest aspect of alchemy is the regemeration of man
in the spirit of God out of the material elements of his
physical body. The physical body itself is the greatest
of mysteries, because in it are contained in a condensed,
solidified, and corporeal state the very essences which go

to make up the substance of the spiritual man, and this
238
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is the secret of the “ Philosopher’s Stone.” The sign in
which the trne alchemist works is the Cross, because
man roots with his material elements in the earth, pene-
trates with his soul through the animal forces of Nature,
while his higher nature reaches above the animal creation
into the realm of immortality.

The next aspect of alchemy is the knowledge of the
nature of the invisible elements, constituting the astral
bodies of things. Hach thing is a trinity having a body
and a spirit held together by the soul,! which is the cause
and the law. Physical bodies are acted upon by physical
matter; the elements of the soul are acted upon by the
soul, and the conscious spirit of the enlightened guides
and controls the action of matter and soul By the
power of the spirit material elements may be sublimated
into invisible elements, or invisible substances be coagu-
lated and become visible. Instances of this may be
occasionally seen in “ spiritualistic séances,” although in
such cases the alchemist who produces them is invisible,

The lowest aspect of alchemy is the preparation, puri-
fication, and combination of physical substances, and
from this science has grown the science of modern
chemistry, which in its present state is a great advance-
ment over the lower aspect of old chemistry, but which
has lost sight entirely of the higher aspects of Nature.
A higher advancement of the science of chemistry will
bring it again into contact with alchemy. Chemistry
decomposes and recombines material substances in certain
proportions ; it purifies simple substances of all foreign
elements, and leaves the primitive elements unchanged;
but alchemy changes the character of things, and raises
them up into higher states of existence. To exercise
this power, not mere mechanical labour, but artistic skill
is required. ¢ A person who composes a chemical pre-
paration by manual labour and according to certain rules

1 ¢« Hermes said that the soul alone is the medium by means of which
«pitit and body are united” (Generat. Rerum., i),
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is a chemist; the weaver who manufactures a cloth, and
the tailor who makes a coat, may be called alchemists,
because neither clothes nor coats are grown by Nature.
The chemist imitates Nature, the artist surpasses her;
the labourer lends his hands to Nature, so that she may
accomplish something through him. The artist makes
use of the material with which Nature provides him,
and develops something that exists germinally in Nature.
The painter who daubs a wall is a chemist; his work
requires skill, but no genius. The artist who composes
a picture is an alchemist, because he embodies an ides,
and puts his own character into his work.” To under-
stand correctly the meaning of the words alchemy and
astrology, it is necessary to understand the intimate
relationship and the identity of the Microcosm and Mac-
rocosm, and their mutual interaction. All the powers of
the universe are potentially contained in man, and man’s
physical body and all his organs are nothing else but
products and representatives of the powers of Nature.
The Microcosm and Macrocosm may not only “be com-
pared together,” but they are really and actually essen-
tially one in their power, and one in the constitution of
their elements.? ¢ If I have ‘ manna’ mn my constitution,
I can attract “manna’ from heaven. *Melissa’ is not
only in the garden, but also in the air and in heaven.
‘Saturn’ is not only in the sky, but also deep in the
earth and in the ocean. What is ‘Venus’ but the
¢ Artemisia’ that grows in your garden ? What is ¢iron’
but ‘Mars’? That is to say, Venus and Artemisia are
both the products of the same essence, and Murs and
iron are both the manifestations of the same cause.
What is the human body but a constellation of the same
powers that formed the stars in the sky? Ile who
knows what iron is, knows the attributes of Mars. He
who knows Mars, knows the qualities of iron. What

1 ¢ Man, being the son of the Microcosm, has in him also all the mineral
elements” (De Peste).
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would become of your heart if there were no sun in the
universe? 'What would be the use of your ‘ vasa sperma-
tica’ if there were no Venus? To grasp the invisible
elements ; to attract them by their material correspond-
ences; to control, purify, and transform them by the
living power of the Spirit— this is true alchemy”
(Paragram. 1).

TeHE SEVEN PLANETS

The “ Seven Planets ” are the Seven Principles which
constitute the universe, and which are at least “ poten-
tially ” contained in everything. Paracelsus speaks of
them in a very mystical language, as follows :—

“There are seven elementary powers or principles—
four lower omnes belonging to mortal and changeable
things (Sthula sharira, Linga sharira, Prana, and Kama),
and a trinity of celestial power (Atma Buddhi Manas),
which is also called the gquinia essentta. The four
elements (lower principles) can in no way interfere
with the quinta essentia. The heavenly and the hellish
power is not obedient to the four elementary powers,
but each section stands for itself” (De Mercurio, vol. vi.
p- 378).

This goes to show that to the spiritual kingdom be-
longs a state of consciousness different from the lower
states of consciousness, and having nothing in common
with them. Spirituality is, therefore, not to be con-
sidered as a state of high intellectual development, but
it is an awakening to an entirely different and higher
state of consciousness, which may take place in persons
of high intellectual development, but far oftener in those
who are unsophisticated and of a simple mind.

The “Seven Planets” are equally mysteriously de-
seribed in his “ Ceelum Philosophorum ” :—

1. § Mercury. Wisdom ; i.e., the knowledge of the
soul that realises the truth, and which has nothing to do

Q
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with the action of the intellect, that consists in collecting
and comparing idess. “All things are hidden within
all things. One of them is their concealer, and at the
same time their body and vehicle, external, visible, and
movable.  All things are revealed within this vebicle,
for it is a corporified spirit; but the spirit thereof has
no name.” Translated into modern language this means :
“Mercury represents divine wisdom. The whole of
Nature is a vehicle and visible manifestation of the wisdom
of God; but God Himself cannot be described. He is
the universal life, the root of all consciousness and know-
ledge, and the will of divine wisdom.”

2. Y Jupiter. Universal primordial substance and
power. “Within the body of Jupiter are contained all
the other six metals in a spiritual state, each always
still deeper hidden and more remote than the ome that
precedes.” This means that, of all the seven principles,
each contains the other six either actively or potentially.
Thus, even within a stone or an oyster there is a hidden
spark of divinity, such as may become conscious and mani-~
fest in the constitution of man.

3. & Mars. Universal cnergy. Thewill. “ Mars, owing
to its combative energy, is enabled to gain glory and to
assume the place of the king. Care will have to be taken
that he does not become captured. We must see how
we can raise him up and combine © and ¢ with % in the
place of Mars,” This indicates that we should seek to
attain a powerful will, but avoid letting that will become
subservient to matter (7). This is done by combining
our imagination () with wisdom (G®).

4. 2 Venus. Love,identical with Knowledye; becauso
true love is the spiritual recognition of, the true sclf.
“The six other metals have formed a corruptible external
body with the quality of Venus ; but all combustible things
can be changed by the power of fire.” This is to say
that human love is at present bound up with many im-
purities, but when the true fire of love awakens, these
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impurities will burn away and leave us in possession of
unadulterated wisdom.

5. R Saturn. The Life-principle. Saturn says: « My
six brothers have relegated me and expelled me from
the spiritual kingdom. They have forced me to live in
a corruptible form. I have to submit to be that which
they refuse to be. My body is attracted to the earth, so
that everything I embrace becomes earthly ; but it would
not be well for the world to know all the virtue hidden in
me and all that I may accomplish.” This means that the
human mind (Manas) is the connecting-link between spirit
and matter. If the inquisitive scientist were to know
the divine life within his own constitution, and could
develop it before he has attained innocence and virtue,
he would become an incarnate devil instead of a god.

6. ( Luna —Moon. Imagination. “The principal
thing to know in regard to Zuna is its origin. It is the
seventh metal, containing the six others in a spiritual
state, and it is externally corporeal and material.” This
goes to show that Zwna, in its external aspect, means
matter with its phenomena, which are always illusive as
long as we do not know their true origin. If we wish
to gain absolute knowledge of all things in Nature, we
must attain the knowledge of God.

7. © Sol—Sun. The Life, or Wisdom. It is pure
fire, and has within itself all the other six metals (prin-
ciples).” Everything that exists is a manifestation and
product of the one life in the universe, from which all
things receive their vitality and powers; “ for that which
is visible is merely the vehicle, but the element therein is a
spirit,and lives in all things as the soul lives in the body.
This is the prima materia of the elements, invisible and in-
comprehensible, but nevertheless present in all ; for prima
maleria is nothing else than the life itself in all creatures.
That which is without life is no longer an element, but
within the wliima materia, wherein is contained neither
virtue nor energy ” (Philosophia ad Athenienses, vol. viii).



244 PARACELSUS

The above extracts will be quite sufficient to show
that the modern method of thinking scientifically, which
deals only with external phenomena, and with comparing
opinions referring to them, is quite insufficient for our
initiation into the mysteries of alchemy, and that this
study requires a mind capable to look upon the world
not as being made up of many separate pieces, but as
one great and indivisible organism, pervaded by co-exist-
ing spiritual powers, whose outward manifestation is the
realm of phenomena. Alchemy studies not merely phe-
nomena, but it is the science of the soul of all things.

‘What does material science know about things of
the soul ? Chemistry is a science which deals with the
chemical combination, separation, and recombination of
physical substances.  Alchemy deals with the purifi-
cation and combination of astral elements, and with
the development of lower forms and lower states into
higher ones. By chemistry we may purify physical
substances from all foreign elements, and divest them
of physical impurities, but their own element will not
be changed. By alchemy we raise a principle into a
higher and purer state of development. The processes
in Nature by which combinations and decompositions
of matter take place, such as putrefaction, caused by the
contact of a substance with air, and the chemical com-
binations of two or more substances coming into contact
with each other, are chemical processes. The growth of
a tree out of a seed, the evolution of worlds, the develop-
ment of precious metals out of an apparently worthless
matrix, the growth of a feetus, the development of an
animal or a human being, &c., are alchemical processes,
because life itself enters into these processes, as a factor,
and1 they would not take place without the action of
life.

1 Johannes Tritheim, Abbot of Spanheim, one of the greatest alchemiats,
theologians, and astrologers, a learned and highly esteemed man, mikes
some remarks in his book (printed at Passaun, 1506) that may help to
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Planets are states of mind, and as the mind has a
higher and a lower aspect, consequently each planet has
its two aspects correspondingly.

Mercury in its higher aspect is the smybol of wisdom,
in its lower aspect that of the intellect.

Jupiter in its higher aspect represents majesty, in its
lower aspect energy.

throw some light on the perplexing subject of alchemy. He says: ¢ The
art of divine magic consists in the ability to perceive the essence of things
in the light of Nature, and by using the soul-powers of the spuit to
produce material things from the unseen universe (A’kasa), and in such
operations the Above (the Macrocosm) and the Below (the Microcosm)
must be brought together and made to act harmoniously. The spirit
of Nature is a unity, creating and forming everything, and by acting
through the instrumentahty of man it may produce wonderful things.
Such processes take place according to law. You will learn the law by
which these things are accomplished, if you learn to know yourself. You
will know it by the power of the spirit that is in yourself, and accomplish
it by mixing your spirit with the essence that comes out of yourself. If
you wish to succeed in such a work you must know how to separate spirit
and life in Nature, and, moreover, to separate the astral soul in yourself
and to make it tangible, and then the substance of the soul will appear
visibly and tangibly, rendered objective by the power of the spirit. Christ
gpeaks of the salt, and the salt 1s of a threefold nature. Gold is of a
threefold nature, and there is an’ethereal,s fluid, and a material gold.
It is the same gold, only in three different states ; and gold in one state
may be made into gold in another state. But such mysteries should not
be divulged, because the fool and scoffer will 1augh at it, and to him who is
covetous they will be a temptation.”

[Notice.—I wish to warn the reader, who might be inclined to
try any of the alchemical prescriptions contained in this book,
not to do so unless he is an alchemist, because, although I know
from personal observation that these prescriptions are not only
allegorically but literally true, and will prove successful in the
hands of an alchemist, they would only cause a waste of time
and money in the hands of one who has not the necessary quali-
fications. A person who wants to be an alchemist must have in
himself the “magnesia,” which means the magnetic power to
attract and “coagulate” invisible astral elements. This power is
only possessed by those who are “Initiates.” Those who do not
know what this expression means are not “reborn” (or initiated),
and it cannot be explained to them. But he who is initiated will
know 1t, and needs no instruction from books, because he will know
Lis instructor.]
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Mars represents spiritual power, but also in its lower
aspect strength of passion, &c.

Venus in its higher aspect is divine love, identical
with self-knowledge ; in its lower aspect, desire.

Saturn is the life in the universe, and in another
agpect it represents matter.

The Sum is the fountain of all life. The spiritual
sun is the symbol of spiritual life and immortality, the
physical sun the source of vitality.

The Moon in its higher aspect represents spiritual
substance, the glorified soul; in its lower aspect it is
the symbol of imagination and fancy.

« Separation is the cause of existence, the birth of
things from the Mysterium magnum. It is the greatest
wonder known to practical philosophy; it is a divine
art. He who can attract things out of the Alysterium
magnum (A’kfisa) is a true alchemist.” This power is
possessed only by those who are spiritually developed.
Nature continually exercises that art through the organis-
ing power of the invisible astral body. “ As the fowl
produces & chicken with wings and legs out of the
small microcosm contained in the shell of an egg, so
the arcana of Nature are ripened by the processes of
alchemy. Natural alchemy causes the pear to ripen, and
produces grapes on a vine. Natural alchemy separates
the useful elements from the food that is put into the
stomach, transforms it into chyle and blood, into muscles
and bones, and rejects that which is useless. A physician
who knows nothing of alchemy can only be a servant of
Nature, however well he may be versed in the science
of external things; but the alchemist is her lord. It
the physician cannot infuse vitality into decaying parts,
he cannot effect a care, but must wait until Niuture
accomplishes the task; but he who can guide the power
of life can guide and command Nature.”

Spiritual development is not dependent on intellectual acquiremunts,

and there are sometimes persons that are ignorant in worldly things, but
who nevertheless possess great spiritual powers.
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Alchemy is described by Paracelsus as an art in
which Vulean (the fire of Nature) is the active artist.
By this art the pure is separated from the impure, and
things are made to grow out of primordial matter
(A'’kdsa). Alchemy renders perfect what Nature has
left imperfoct, and purifies all things by the power of
the spirit that is contained in them.

Sarr, SuLPHUR, AND MERCURY

“ All things (man included) are composed out of three
substances, and all things have their number, their
weight, and their measure. Health exists when the
three substances constituting a thing preserve their
normal proportion of quantity and quality; disease re-
sults if this proportion becomes abnormal. These three
substances are called Sulphur, Mercury, and Salt.' These
three substances are not seen with the physical eye, but
a true physician should see them nevertheless, and be
able to separate them from each other. That which is
perceptible to the senses may be seen by everybody
who is not a physician; but a physician should be able
to see things that not everybody can see. There are
natural physicians, and there are artificially made physi-
cians. The former see things which the latter cannot
see, and the others dispute the existence of such things
because they cannot perceive them. They see the
exterior of things, but the true physicians see the in-
terior. The inner man is the substantial reality, while
the outer one is only an apparition, and therefore the
true physician sees the real man, and the quack sees only
an illusion.”

“The three substances are held together in forms

1 This does nat, of course, refer to the chemical substances known to us
by these names. *No one can express or sufficiently describe the virtues
contained in the three substances; therefore every alchemist and true

physician ought t6 seek m them all his life unto his death ; then would
kis labour surcly find its just reward ” (De Morie Rerum).
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by the power of life! If you take the three invisible
substances and add to them the power of life, you will
have three invisible substances in a visible form. The
three constitute the form, and become separated only
after the power of life deserts them. They are hidden
by life, and joined together by life. Their combined
qualities constitute the qualities of the form, and only
when life departs their separate qualities become mani-
fest. If the three are united in due proportions, health
exists in the form; but if they become separated, the
one will putrefy and the other will burn. Man does not
see the action of these three substances as long as they
are held together by life, but he may perceive their
qualities at the time of the destruction of their form.
The invisible fire is in the sulphur, the soluble element
in the salt, and the volatile element in the mercury.
The fire burns, the mercury produces smoke, and the salt
remains in the ashes; but as long as the form is alive
there is neither fire, nor ashes, nor smoke.” 2

1 «The sophist says that nothing living can come out of dead sub
stances, but no substance is dead, and they know nothing about the
alchemical labour. The death of a man is surely nothing but the
separation of the three substances of which his body is composed, and
the death of a metal is the taking away of its corporeal form ” (De JMorte
Rerum).

2 «The three Substances are three forms or aspects of the one uni-
versal will-substauce out of which everything was created; for the un-
manifested Absolute in manifesting itself reveals itself as a trmity of
cause, action, and effect; father, son, and the holy ghost; body, soul,
and spirit.

“It is therefore, above all, necessary that we should realis the
nature of the three Substances as they exist in the Macrocosm and
recognise their qualities, and we shall then also know their nature amd
attributes in the Microcosm of man. That which burns and appears
fiery to the eye is the Sulphur, it is of a volatile (spiritual) nature;
that which is of & material nature is the Salt; and the Mercury is that
which may be sublimated by the action of the fire. It is invisible in
its condition of Prima materia, but in its ultimate state it may be seen;
and as the whole constitution of man conmsts of these three Submtances,
consequently there are three modes in which diseases may originate,
namely, in the Sulphur, in the Mercury, or in the Sult. As long us
these three Substances are full of life they are in bhealth, but when they
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“There are hundreds of different kinds of salt,
sulphur, and mercury in the universe and in the
human system, and the greatest arcana (potencies)
are contained in them. All things are hidden in
them in the same sense as a pesr is hidden in a pear-
tree and grapes in a vine. The superficial observer
sees only that which exists for his senses, but the
interior sight discovers the things of the future. A
gardener knows that a vine will produce no pears,
and a pear-tree no grapes. The ignorant speak of
heat and cold, of dryness and moisture, of sweetness
and acidity, of bitterness and astringency, without
knowing the cause that produces such qualities; but
the wise recognise in them the qualities of the stars”
(Paragranum).

“ Let no one be so foolish as to imagine that Alchemy
can easily be understood and be made common property.
If you want to make the sphere of Saturn run in
harmony with earthly life, you may put all the planets
therein, Of ZLuna, however, you must not take too
much; only a little. Let it all run until the heaven
of Saturn entirely disappears; then will the planets
remain. They will have died in their corruptible bodies
and taken an incorruptible perfect body. This is the
life and spirit of heaven which causes the planets to
live again and become corporified as before” (Celum
Philosophorum,).

The remedy by which, according to Paracelsus, rejuve-
nation (regeneration) could be accomplished is something

become separated disease will be the result. Where such a separation
begina there is the origin of disease and the beginning of death. There
are many kinds of Sulphur, of Meroury, and of Salt; that which belongs
to Sulpbur should be made into Sulphur, so that it may burn; what
belongs to Mercury should be made to sublimate and ascend; what
belongs to Salt should be resolved into Salt.”

“To explain the qualities of the three Substances it would be neces-
sary to explain the qualities of the Prima materta ; but as the Prima
materia mundi was the Fiat (Logos), who would dare to attempt to
explain it $"”
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entirely different from what it has been sapposed to
be by his critics. It is not a compound of chemical
substances, but an Arcanum, “an invisible fire, which
destroys all diseases” (Zinct. Phys., vii.). “The Materia
Tinctures is the greatest treasure in the world.”*
Paracelsus was an enemy of endless prescriptions, and
of all the daunbing and greasing, quackery and nasti-
ness, connected with the apothecaryship of his time.
He says: “What shall I say to you about all your
alchemical prescriptions; about all your retorts and
bottles, crucibles, mortars, and glasses; of all your
complicated processes of distilling, melting, cohibiting,
coagulating, sublimating, precipitating, and filtering ; of
all the tomfoolery for which you throw away your time
and your money ? All such things are useless, and the
labour for it is lost. They are rather an impediment
than a help to arrive at the truth.” But he was a
practical alchemist. In the preface to his work entitled
“ Tinctura Physica” he says: “I have a treasure buried
at the hospital at Weiden (Friaul), which is a jewel of
such a value that neither Pope Leo nor the Emperor

1 The “tinctura physicorum” is a great alchewmical mystery. Hermes
Trismegistus of Egypt, Orus of Greece, Hali, an Arab, and Albertus
Magnus of Germany were acquainted with it. It is also called the Red
Lion, and is mentioned in many alchemical works, but was actually
known to few. Its preparation is extremely difficult, as there is the
presencs of two perfectly harmonious people, equully skilful, necousary
for that purpose. It is said to be a red ethereal fluid, capable of trans-
muting all inferior metals into gold, and having other wonderful virbues.
There is an old church in the vicinity of Kenysten, a town in the south
of Bavaria, where this tincture is said to be still buried in the ground.
In the year 1698 some of it penctrated through the soil, and the pheno-
mepon was witnessed by many people, who belicved it to be a miraeln,
A. church was therefore erectud at that place, and it is still a well-known
place of pilgrimage. In regard to the material (if it may be so called)
used for the preparation of this great medicine, Paracelsns snys: ¢ Be
careful not to take anything from the lion but the rose-coloured blood,
and from the White eagle only the white gluten, Cuagnlate (corporify)
it according to the directions given by the ancients, and you will have the
tinctura physicorum. But if this is incomprehensible to you, remember
that only he who desires with his whole heart will find, and to him unly
who knocks strong enough the door shall be opened.”
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Carolus could buy it with all their wealth, and those
who are acquainted with the spagyric art (alchemy) will
confirm what I say.”!

“Troe Alchemy which teaches how to make (C or
© out of the five imperfect metals, requires no other
materials, but- only the metals. The perfect metals
are made out of the imperfect metals, through them
and with them alone; for with other things is Zuna
(phantasy), but in the metals is Sol (wisdom).”

CHARMS

The power of certain substances to absorb and to
retain certain planetary influences is used for the purpose
of investing them with occult qualities. Pure metals
may be used by the alchemist for that purpose, and in
this way amulets, “magic mirrors,” and other things
that will produce megic effects are prepared. Para-
celsus says:—

“The compositions of the astra of metals produce
wonderful effects. If we make a composition of seven
metals in the proper order and at the proper time, we
will obtain a metal which contains all the virtues of the
seven, Such a composition is called ‘electrum.’ It
possesses the virtues of the seven metfals that enter
into its composition, and the electrum is one of the
most valuable preparations known to seoret science.
The ordinary metals cannot be compared with it on
account of its magic power. A vessel made of the
electrum will immediately indicate it, if any poisonous
substance has been surreptitiously pnt into it, because
it will begin to sweat on its outside.” __

“Many wonderful thmgs can be made of this elec-
trum, such as amulets, charms, magic finger-rings, arm-
rings, seals, figures, mirrors, bells, medals, and many

1 If we remember that the wise ones will lay up their treasures in
heaven, the above passage becomes easily comprchensible,
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other things possessing great magic powers, of which
very little is publicly known, because our art has been
neglected, and the majority of men do not even know
that it exists.”

“Tt would not be proper to explain all the virtues and
powers of the electrnm, becaunse the sophist would begin
to blaspheme, and the ignorant would become angry;
the idiot would ridicule and the wicked misuse it; and
we are therefore forced to be silent in regard to some of
its principal virtues. But there are a few wonderful
qualities which it possesses, and of which we will speak.
We have observed them personally, and we know that
we are speaking the truth. We have seen finger-rings
made of the electrum that cured their wearers of spasms
and paralytic affections, of epilepsy and apoplexy; and
the application of such a ring, even during the most
violent paroxysm of an epileptic attack, was always fol-
lowed by immediate relief. We have seen such a ring
begin to sweat at the beginning of a hidden disease.”

“The electrnm is antipathetic to all evil influences,
because there is hidden in it a heavenly power and
the influence of all the seven planets. Therefore the
Egyptians and Chaldeans and the Magi of Persia used
it against evil spirits, and made great discoveries by its
use. If I were to tell all I know about the virtues of
the electrum, the sophists would denounce me for being
the greatest sorcerer in the world.”

“I will, however, say that I have known a person in
Spain who possessed a bell made out of the electrum,
and weighing about two pounds, and by ringing that
bell he could cause various kinds of spectres and ap-
paritions to appear, and they would obey his commands.
Before using the bell he always wrote some words or
characters on its inside. He then rang the bell, and
immediately the spirits appeared in such a shape as he
ordered them to take. He was even able to attract by
the sound of that bell the spectres of men or animals,
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or to drive them away when they were not wanted;
and whenever he wanted another spirit to appear he
wrote some other characters on the inside of that bell.
He refused to tell me the secret of these words and
characters, but I meditated about it, and found it out
myself.”

“You need not be surprised to hear that such things
are possible, because everything is possible, if it is con-
sistent with natural laws. One man may call another
man by his name, and order him to do certain things,
and if the latter respects the former, or is awed by his
superiority, he will obey his order without being forced
to do so with a weapon or stick. On invisible beings
the will of man has still more effect, and an inferior
being can be made to obey the will of a superior one
by the force of the mere thought of a word, because the
lower is subject to the higher, and the inferior to the
superior, and what else is the will but a power hidden
in the thought (mind) of man, and becoming active
through his imagination.! But the thought of man is
as potent to impress a spirit as the spoken word is to
impress the mind of a man, for spirits have no physical
ears to hear physical sounds, and the voice is only needed
for those who cannot hear in the spirit.” 2

“ If the astral element in man can be sent into another
man by the power of his olympic spirit, such an astral
element may also be embedded in metals and leave its
influence in them, and thereby the metal can be raised
into a higher state than the one into which it was put
by Nature.”

1 The power that man may silently exercise over animals is well known.

2 Tt does not require the sound of our voice to bring the image of some
object before our imagination, and if we see the image of a thing in our
mind, and realise its presence, it actually exists for us, and thus a spirit
may be brought into a form by the power of imagination.

8 This remark throws some light on alchemical processes, and goes to
show that it is not the “magnetism” of the planets alone, but also the
soul-essence of the operator, that is to be bound, and the two connected
together in the metal by the process described below,
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Tee ErecTRoM MacicoMm

The elecirum magicwm is prepared as follows :—

«“Teke ten parts of pure gold, ten of silver, five of
copper, two of tin, two of lead, one part of powdered
iron, and five of mercury. All these metals must be
pure. Now wait for the hour when the planets Saturn
and Mercury come into conjunction, and have all your
preparations ready for that occasion; have the fire, the
crucible, the mercury, and the lead ready, so that there
will be no delay. when the time of the conjunction arrives,
for the work must be done during the moments of the
conjunction. As soon as this takes place melt the lead
and add the mercury, and let it cool. After this has
been done, wait for a conjunction of Jupiter with Saturn
and Mercury, melt the compound of lead and mercury
in a crucible, and in another crucible the tin, and pour
the two metals together at the moment of such con-
junction. You must now wait until a conjunction of
the sun with either one or both of the above-named
planets takes place, and then add the gold to the com-
pound after melting it previously. At a time of a
conjunction of the moon with the sun, Saturn, or Mer-
cury, the silver is added likewise, and at a time of a
conjunction of Venus with one of the above-named
planets the copper is added. Finally, at a time of such
a conjunction with Mars, the whole is completed by the
addition of the powdered iron. Stir the fluid mass with
a dry rod of witch-hazel, and let it cool.” !

“Of this electrum magicum you may make a mirror
in which you will see the events of the past and the pre-
sent, absent friends or enemies, and what they are doing.
You will see in it any object you may desire to see, and
all the doings of men in daytime or at night. You will

1 All the above-mentioned conjunctions take place in our solar system

in the course of thirteen successive months, but the directions refer to
conjunctions of principles contained in the Microcosm of man.
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see in it anything that has ever been written down, said,
or spoken in the past, and also see the person who said
it, and the caumses that made him say what he did, and
anything, however secret it may have been kept.”!

“ Such mirrors are made of the electrum magicum; they
are made of the diameter of about two inches. They are
to be founded at a time when a conjunction of Jupiter
and Venus takes place, and moulds made of fine sand are
used for that purpose. Grind the mirrors smooth with
a grindstone, and polish them with tripoli, and with a
piece of wood from a linden-tree. All the operations
made with the mirror, the grinding, polishing, &c., should
take place under favourable planetary aspects, and by
selecting the proper hours three different mirrors may
be prepared. At a time of a conjunction of two good
planets, when at the same time the sun or the moon
stands on the ‘house of the lord of the hour of your
birth, the three mirrors are to be laid together into pure
well-water, and left to remain there for an hour. They
must then be removed from the water, enveloped in a
linen cloth, and be preserved for use.”?

PALINGENESIS

Nothing in Nature is dead, and alchemy does not
deal with inanimate things. The old alchemists were
believers in the possibility of spontaneous generation, and
by the action of psychical powers they created forms in
which life became manifest. They could generate living
beings in closed bottles, or by the Palingenesis® of plants
or animals, cause the astral form of a plant or an animal

1 That is to say, you may come en rapport with the astral light, which
is the sensorium of the world, and in which the ‘“ memory * or impression
of everything is preserved.

2 It would be useless to give detailed descriptions of processes that can-
not be followed out by any one who does not possess the necessary magic
(magnetic) power, and those who possess the power will hardly require
such descriptions, in which a.llegones are strangely mixed with truths.

3 See Appendix.
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to become visible again, and to resurrect from its ashes.
One of the greatest secrets, however, is the generation of
beings like men or women, that were generated without
the assistance of & female organism, and which were called
Homuncali. Paracelsus speaks about them as follows :—

HoMuNcULL

“ Human beings may come into existence without
patural parents. That is to say, such beings grow
without being developed and born by a female organism ;
by the art of an experienced spagyricus (alchemist).”
«—De Noatura Rerum, vol. L

“The generatio homumewli has until now been kept
very secret, and so little was publicly known about it
that the old philosophers have doubted its possibility.
But I know that such things may be accomplished by
spagyric art assisted by natural processes. If the sperma,
enclosed in a hermetically sealed glass, is buried in horse
manare for about forty days, and properly ¢ magnetised,’
it begins to live and to move. After such a time it bears
the form and resemblance of a human being, but it will
be transparent and without a corpus. If it is now arti-
ficially fed with the arcanwm sanguinis hominis® until it
is about forty weeks old, and if allowed to remain during
that time in the horse-manure in a continually equal
temperature, it will grow into a human child, with all
its members developed like any other child, such as could
have been born by a woman ; only it will be much smaller.
‘We call such a being a homunculus, and it may be raised
and educated like any other child, until it grows older
and obtains reason and intellect, and is able to take care
of itself. This is one of the greatest secrets, and it ought
to remain & secret until the days approach when all secrets
will be known.” 2 -

1 Without this arcanum the experiment would not succeed, nor the

form become visible.
$ Paracelsus has been reproached for his belief in the possibility of
generating homunculi ; but a deeper insight into the processes of Nature
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It seems to be useless to quote any more alchemistical
prescriptions of Paracelsus, or of any other alchemist.
To the uninitiated they are uninfelligible; while the
initiated, having the light of the spirit for his teacher,

will show that such a thing is not necessarily impossible. Modern autho-
rities believe it to be not impossible. Moleschott thinks that we may
perhaps yet succeed in establishing conditions by which organic forms
can be generated ; Liebig is of the opinion that chemistry will yet
succeed 1n making organic substances by artificial means. Geethe says in
his “Faust” :—

“And such a brain, that has the power to think,

Will in the future be produced by a thinker.”

‘Where no germ is present such a generation would certainly be impos-
sible ; but chickens can be artificially hatched out, and perhaps homunculi
may be developed. There seem to be some historic evidences that such
things have been accomplished, as the following account will show :—

In a book called “The Sphinx,” edited by Dr. Emil Besetzny, and pub-
lished at Vienna in 1873 by L. Rosner (Tuchlauben, No. 22), we find some
interesting accounts in regard to a mumber of “spirits” generated by a
Joh, Ferd, Count of Kueffstein, in Tyrol, in the year 1775. The sources
from which these accounts are taken consist in masonic manuseripts and
prints, but more especially in a diary kept by a certain Jas. Kammerer,
who acted in the capacity of butler and famulus to the said Count. There
were ten homunculi—or, as he calls them, *“prophesying spirits *—pre-
served in strong bottles, such as are used to preserve fruit, and which were
filled with water ; and these “spirits ” were the product of the labour of
the Count J. F. of Kuefistein (Kufstein), and of an Italian Mystic and
Rosicrucian, Abbé Geloni, They were made in the course of five weeks,
and consisted of a king, a queen, a knight, a monk, a nun, an architect, a
miner, a seraph, and finally of a blue and a red spirit. “ The bottles were
closed with ox-bladders, and with a great magic seal (Solomon’s seal 7).
The spirits swam about in those bottles, and were about one span long,
and the Count was very anxious that they should grow. They were
therefore buried under two cart-loads of horse-manure, and the pile daily
sprinkled with a certain liquor, prepared with great trouble by the two
adepts, and made out of some  very disgusting materials,’ The pile of
manure began after such sprinklings to ferment and to steam as if heated
by & subterranean fire, and at least once every three days, when every-
thing was quiet, at the approach of the night, the two gentlemen would
leave the convent and go to pray and to fumigate at that pile of manure,
After the bottles were removed the “spirts’ had grown to be each one
about one and a half span long, so that the bottles were almost too
small to contain them, and the male homunculi had come into possession
of heavy beards, and the nails of their fingers and toes had grown a great
deal. By some means the Abbé Schiloni provided them with appropriate
clothing, each one according to his rank and dignity. In the bottle of the
red and in that of the blue spirit, however, there was nothing to be seen

B
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will not require them. But those who condemn the
ancient occultists for their supposed ignorance and super-
stition would do well to remember that it requires a
vastly greater amount of credulity to believe that great
reformers in science and men possessed of wisdom, such

but ¢ clear water’ ; but whenever the Abbé knocked three times at the seal
upon the mouth of the bottles, speaking at the same time some Hebrew
words, the water in the bottles began to turn blue (respectively red), and
the blue and the red spirits would show their faces, first very small, but
growing in proportions until they attained the size of an ordinary human
face. The face of the blue spirit was beautiful, like an angel, but that of
the red one bore a horrible expression.

% These beings were fed by the Count about once every three or four
days with some rose-coloured substance which he kept in a silver box, and
of which he gave to each spirit a pill of about the size of a pea. Once
overy week the water had to be removed, and the bottles filled again with
pure rain-water. This change had to be accomplished very rapidly, be-
cause during the few moments that the spirits were exposed to the air
they closed their eyes, and seemed to become weak and unconscious, as if
they were about to die. But the blue spirit was never fed, nor was the
water changed ; while the red one received once a week a thimbleful of
fresh blood of some animal (chicken), and this blood disappeared in the
water as soon as it was poured into it, without colouring or troubling it.
The water containing the red spirit had to be changed once every two or
three days. As soon as the bottle was opened 1t became dark and cloudy,
and emitted an odour of rotten eggs.

¢¢In the course of time these spirits grew to be about two spans long,
and their bottles were now almost too small for them to stand erect ;
the Count therefore provided them with appropriate seats. These bottles
were carried to the place where the Masonic Lodge of which the Count was
the presiding Master met, and after each meeting they were carried back
again. During the meetings the spirits gave prophecies about future
events that usually proved to be correct. They knew the most secret
things, but each of them was only acquainted with such things as be-
longed to his station : for instance, the king could talk politics, the monk
about religion, the miner about mine:als, &c. ; but the blue and the red
spirits seemed to know everything. (Some facts proving their claxrvoyant
powers are given in the original.)

“ By some accident the glass containing the monk fell one day upon the
floor, and was broken. The poor monk died after a few painful respira
tions, in spite of all the efforts of the Count to save his life, and his body
was buried in the garden. An attempt to generate another one, made by
the Count without the assistance of the Abbé, who had left, resulted in
failure, as it produced only & small thing like a leech, which had very
little vitality, and soon died.

¢ One day the king escaped from his bottle, which had not been pro-
perly sealed, and was found by Kammerer sitting on the top of the battle
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as Paracelsus, Johannes Tritheim, Van Helmont, and
others, should have consented to write whole volumes
of such intolerable rubbish as such writings would cer-
tainly be if they were to be taken in a literal meaning,
than to believe—as is actually the case—that great
spiritnal truths were thus hidden behind allegories that
were intended to be understood only by those who pos-
sessed the key in their own hearts.

Although Paracelsus asserts that it is possible to make
gold and silver by chemical means, and that some persons
have succeeded in making it,' still he condemns such

containing the queen, attempting to scratch with his nails the seal away,
and to liberate her. In answer to the servant’s call for help, the Count
rushed in, and after a prolonged chase caught the king, who, from his
long exposure to the air and the want of his appropriate element, had
become faint, and was replaced into his bottle—not, however, without
succeeding to scratch the nose of the Count.”

It seems that the Count of Kufstein in later years became anxious for
the salvation of his soul, and considered it incompatible with the re-
quirements of his conscience to keep those spirits longer in his possession,
and that he got rid of them in some manner not mentioned by the scribe.
‘We will not make an attempt at comment, but would advise those who
are curious about this matter to read the book from which the above
account is an extract. There can be hardly any donbt as to its veracity,
because some historically well-known persons, such as Count Max Lam-
berg, Count Franz Josef v. Thun, and others, saw them, and they pos-
sessed undoubtedly visible and tangible bodies ; and it seems that they
were either elemental spirits, or, what appears to be more probable,
homunculi.

1 The following is a prescription how to make artificial gold, taken from
an old alchemistical MS., and a marginal note says that an experiment
tried with it proved successful :—Take equal parts of powdered iron, sub-
limated sulphur, and crude antimony. Melt it in a crucible, and keep it
in red heat for eight hours. Powder it, and calcinate it until the sulphur
is evaporated. Mix two parts of this powder with one part of calcinated
borax, and melt it again. Powder and dissolve it in common muriatie
acid, and let it stand in a moderate heat for one month. The fluid is
then to be put into a retort and distilled, and the fluid that collects in
the recipient (the muriatio acid) is returned into the retort and again dis-
tilled, and this is repeated three times; the third time a red powder will
be left in the retort (probably a mixture of muriate of iron with antimo-
nium oxide). This powder is to be dissolved in the menstruum philoso-
phicum (made by pouring chloride of antimony into water, filtering, and
evaporating the fluid to a certain extent, to make it stronger). The solu-
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external experiments as useless in the end, and it seems
to be more than probable that, even in such chemical
experiments as may have succeeded, something more
than merely chemical manipulations was required to make

them saccessfal.!
“The heavenly fire which comes to us from the sun,

or acts within the earth, is not such a fire as is in
heaven, neither like our fire upon the earth; but the
celestial fire is with us a cold, stiff, frozen fire, and this
is the body of gold. Therefore nothing can be gained
from gold by means of our fire, except to render it fluid
in the same sense as the sun renders fluid the snow and
turns it into water ” (Calum Philos.).?

Astrology is intimately connected with medicine, magic,

tion is to be evaporated again, and the remaining powder mixed with its
own weight of corrosive sublimate of mercury. This powder is to be
dissolved again in the menstruwm philosophioum (diluted muriatic acid),
and distilled until a red oily substance passes into the receiver. If you
obtain this oil, you may take some newly prepared chloride of silver, satu-
rate it gradually with the oil, and dry it. Put one part of this powder
into five parts of molten lead, separate the lead again from the silver
(by cupellation), and you will find that one-third of the silver has been
transformed into gold.

1 There is & considerable amount of historical evidence of a trustworthy
character that goes to prove that pure gold has been artificially made, but
it is, to say the least, doubtful if this was done in a way that could be
successfully imitated by one who is not an alchemist. According to a
trustworthy report, coming from a source whose veracity is not doubtful,
a certain alchemist was kept imprisoned by the Prince-Elect of Saxony
at a fortress at Dresden in the year 1748, because the Prince wanted to
obtain through him artificial gold. This adept produced four hundred
pounds of gold by alchemical means, and finally escaped from the prason
in some unexplained manner. Flamel is said to have made artificial gold
on Apnil 25, 1382,

2 Tiffereau has repeatedly succeeded in transmuting inferior metals
into gold, by exposing for a long time solutions of ohemically pure silver
or copper to the sunshine in tropical countries, and he presented a con-
siderable quantity of such gold to the Academy of Science in Paris, The
gold thus obtained differed in some respects from the natural gold
(Tifferean, “L’'Or,” Paris). One of the best modern treatises on Alchemy
in its physical aspects is August Strindberg’s “Sylva Sylvarum  (Paris,
1896), which goes to show that all chemical substances are only mades
of vibration of one primordial substance, and can be changed one into
another by changing the state of etheric vibration,
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and alchemy. If we desire to make use of the influences
of the planets for any purpose whatever, it is necessary
to know what qualities these influences possess—how
they act, and at what time certain planetary influences
will be on the increase or on the wane. The quality of
the planetary influences will be known to a man who
knows his own constitution, because he will then be able
to recognise in himself the planetary influences corre-
sponding to those that rule in the sky; the action of
such influences will be known if we know the qualities
of the bodies upon which they act, because each body
attracts those influences that are in harmony with it,
and repels the others; the time when certain planetary
influences rule may be found out by astronomical calcu-
lations, or by tables that have been prepared from such
for that purpose; but the spiritually developed seer will
require no books and no tables, but will recognise the
conditions of the interior world by the states existing
in his own mind.

Paracelsus was not—what is called to-day—a profes-
fessional astrologer. He did not calculate nativities or
make horoscopes, but he knew the higher aspect of
agtrology, by which the mutual relations of the Macro-
cosm and the Microcosm are known. He rejected the
errors of popular astrology as he did those of other
popular religions or scientific superstitions ; and his
system of astrology, if rightly understood, appears of a
sublime character and full of the grandest conceptions.
He says: “No one needs to care for the course of
Saturn ; it neither shortens nor lengthens the life of
anybody. If Mars is ferocious, it does not follow that
Nero was his child; and although Mars and Nero may
both have had the same qualities, they did not take them
from each other. It is an old saying that ‘a wise man
may rule the stars,’ and I believe in that saying—not
in the sense in which you take it, but in my own. The
stars force nothing into us that we are not willing to
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take ; they incline us to nothing which we do not desire.!
They are free for themselves, and we are free for our-
gelves. You believe that one man is more successful in
the acquirement of knowledge, another one in the acqui-
gition of power; one obtains riches more easily, and
another one fame, And you think that this is caused
by the stars; but I believe the cause to be that ome
man is more apt than another to acquire and to hold
certain things, and that this aptitude comes from the
spirit.? It is absurd to believe that the stars can make
a man. Whatever the stars can do we can do ourselves,
because the wisdom which we obtain from God over-
powers the heaven and rules over the stars.”

He objected strongly to the use of ceremonies that
were made for the purpose of attracting spirits by means
of planetary influences. He says: “ Whatever comes
from the astral ¢spirits’ is sorcery. Such spirits are
false, and we do mot believe in them ; but we believe in
the power of that wisdom which rules heaven, and by
which all the mysteries of Nature may be known. Sor-
cery has been called magic; but magic is wisdom, and
there is mo wisdom in sorcery. True science knows
everything. The eternity of all things is without time,
without beginning, and without an end. It is sub-
stantially present everywhere, and acts where it is not
expected. That which seems to be incredible, impro-
bable, and impossible will become wonderfully true in
eternity.”

“Man’s mind is made up of the same elements as
the stars; but as the wisdom of the Supreme guides the
motions of the stars, so the reason of man rules the in-
fluences which rotate and circulate in his mind. The
essence of man’s sidereal body, which he attracts from

1 It is not divine man, but the elements in the body of man, which attract
corresponding influences from the powers of marocosmic Natury,

% If they come from the spirit, the spirit must have pre-uxisted, and
have acquired them in a previous incarnation,
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the stars, is of a substantial nature ; still, we consider it
as being something spiritual on account of the ethereality
of its substance, and on account of the great dimensions
of its invisible body. The essences in man’s sidereal
body are intimately related to the sidereal essences of the
stars, and the former attract the powers of the latter;
but if a man is the master over his own mind, he can
permit those attractions to take place in an irregular
manner, or control his passions and repel influences
which he does not desire.

“There is an attractive power in the soul of man,
which attracts physical, mental, and moral diseases from
the Chaos. The planetary influences extend throngh
all Nature, and man attracts poisonous qualities from
the moon, from the stars, and from other things; but
the moon, and the stars, and other things also attract
evil influences from man, and distribute them again by
their rays, because Nature is an undivided whole, whose
parts are intimately connected.”

“ The sun and the stars attract something from us, and
we attract something from them, because our astral bodies
are in sympathy with the stars, and the stars are in sym-
pathy with our astral bodies; but the same is the case with
the astral bodies of all other objects. They all attract
astral influences from the stars. Each body attracts cer-
tain particular influences from them; some attract more
and others less; and on this truth is based the power
of amulets and talismans, and the influence which
they may exercise over the astral form of the bearer.
Talismans are like boxes, in which sidereal influences
may be preserved.”

“ Three, spirits, united in ome, live and act in man;
three worlds, united into one, throw their rays upon him;
but all three are only the reflection, image, or echo of one
primordial creation. The first is the essence of the ele-
ments; the second, the soul of the stars (the mind) : the
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are caused by the life of the elements, but there is only
one life, and the life that causes the instincts of man is
contained in all elements—in the stars as well as in
vegetable and animal forms. The activity of the life-
essence is modified in vegetable, snimal, and human
forms; it becomes the life of the earth, and the life of
the earth is radiated back to the stars. Stars attract
and repel each other; they have their sympathies and
antipathies ; and these living antipathies and sympathies,
attractions and repulsions, could not exist if no vehicle of
life existed between them.”

« Primordial matter, forming the basis of the constitu-
tion of the human body, has absorbed influences from the
stars, and they nourish the elementary (physical) body,
and by means of these influences man’s soul is connected
with and united to the souls of the stars. Having three
worlds in him and living in three worlds, man should
learn to know the lower elements, understand the
sidereal, and know the eternal.”

“ The body comes from the elements, the suul from the
stars, and the spirit from God. All that the intellect can
conceive of comes from the stars.”!

“ All knowledge comes from the stars (the Universal
Mind). Men do not invent or create ideas; the ideas
exist, and men are able to grasp them. If all professors
of music in the world would die in one day, heaven, being
the original teacher of music, would not die, and it would
teach other persons this art.

“ Many ideas exist which men have not yet grasped;
many stars are still too far away to form a connection with
the earth. The realm of stars and ideas is infinite, and
therefore the source of inventions and discoveries is not
yet exhausted.”

“ New stars appear and others disappear on the sky.

1 By “stars” (astra) Paracelsus does not refer to the physical bodies of
the planets, but to mental states existing in the Cosmen, anid which are
vepresented by the stars,
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New ideas appear on the mental horizon, and old ideas
are lost. If a new comet appears on the sky, it fills the
hearts of the ignorant with terror ; if a new and grand
idea appears on the mental horizon, it creates fear in the
camp of those that cling to old systems and accepted
forms.”

¢ Physical man takes his nutriment from the earth ;
the sidereal man receives the states of his feelings and
thoughts from the stars; but the spirit has his wisdom
from God. The heat of a fire passes through an iron
stove, and the astral influences, with all their qualities,
pass through man. They penetrate him as rain pene-
trates the soil, and as the soil is made fruitful by the
rain. Likewise man’s soul is made fruitful by them;
but the principle of the supreme wisdom of the uni-
verse penetrates into the centre, illuminates it, and rules
over all.”

“ Hail may destroy the fruits of the earth, evil plane-
tary influences be attracted by the soul of the earth
and cause epidemic diseases, and the spiritual centre in
man be devoid of wisdom, and darkness rule in its
place. The earth, the animal kingdom, and physical
man are subject to the government of the stars; but the
spiritual man rules over the stars and over the elements,
and conquers the worlds without and the world within
by the wisdom that comes from God. Stones, plants,
and animals obey the government of the mind, and
man should obey the will and wisdom of God. The
individual terrestrial life should correspond to the laws
governing the universe ; man’s spiritual aspirations
should be directed to harmonise with.the will and
wisdom of God. If this is attained, the inmer con-
scionsness will awaken to an understanding of the influ-
ences of the stars, and the mysteries of Nature will be
revealed to his spiritual perception.”



IX. PHILOSOPHY AND THEOSOPHY

MopERN philosophy is a system of theoretical specula-
tion, based upon reasoning from that which is believed
to be true to the unknown, drawing logical deductions
from accepted opinions and establishing new theories ;
but theosophy is the possession of spiritnal knowledge
obtained by practical experience. To be a philosopher
it is mecessary to have acute reasoning powers, and to
calculate possibilities and probabilities; to be a true
theosophist it is necessary to have the power of spiritual
perception and to know the things perceived, irrespective
of any possibilities, probabilities, or accepted opinions.
A speculative philosopher occupies an objective stand-
point in regard to the thing which he examines; the
theosophist finds the character of that thing in himself.
There is nothing in the Macrocosm of Nature that is not
contained in man, because man and Nature are essen-
tially one, and a man who is conscious of being one with
Nature will know everything in Nature if he knows only
himself. A philosopher having no knowledge of his
own spirit can only speculate about things which he
does not see; a practical theosophist, knowing his own
spiritual state, does not need to speculate, because he sees
the spirit of things and knows what he sees. Philosophy
is the love of wisdom and the speculation thereon ; theo-
sophy is nothing more nor less than the clear wunder-
standing itself.

“There is a true and a false philosophy. As the
froth in new-made wine swims upon the top and hides
the true wine below, likewise there is a froth of sophistry
and pseudo-philosophy swimming at the top of true

266



PHILOSOPHY AND THEOSOPHY 267

philosophy ; it looks like knowledge, but it is the out-
come of ignorance, gilded and varnished to deceive the
vulgar. It is like a paresite growing upon the tree of
knowledge, drawing the sap out of the true tree and
converting it into poison. The intellectual working of
the brain alone is not sufficient to give birth to a physi-
cian; the true physician is not he who has merely heard
of the truth, but he who feels the trath, who sees it
before him as clearly as the light of the sun, who hears
it as he would hear the noise of the cataract of the
Rhine or the whistling of the storm upon the ocean,
who smells it and tastes it, it being sweet to him as
honey or bitter as gall. Nature produces diseases and
effects their cures, and where, then, could be found a
better teacher than Nature herself ? That alone which
we see and feel and perceive constitutes true knowledge,
not that of which we are merely informed in books and
which is not confirmed by experience.”

“The knowledge of Nature as it is—mnot as we
imagine it to be—constitntes true philosophy. He
who merely sees the external appearance of things
is not a philosopher; the trme philosopher sees the
reality, not merely the outward appearance. He who
knows the sun and the moon has a sun and & moon in
him, and he can tell how they look, even if his eyes
are shut. Thus the true physician sees in himself the
whole constitution of the Microcosm of man, with all its
parts. He sees the constitution of his patient as if the
latter were a clear crystal, in which not even a single
hair could escape detection. He sees him as he would
the stones and pebbles at the bottom of a clear well.
This is the philosophy upon which the true art of
medicine is based. Not that your physical eyes are
able to show you these things, but it is Nature herself
who teaches it to you. Nature is the universal mother
of all, and if you are in harmony with her—if the mirror
of your mind has not been made blind by the cobwebs
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of speculations, misconceptions, and erroneous theories—
ghe will hold up before you a mirror in which you will
gee the truth. But he who is not true himself will not
see the truth as it is tanght by Nature, and it is far
easier to study a number of books and to learn by heart
a number of scientific theories than to ennoble one’s
own character to such an extent as to enter into perfect
harmony with Nature and to be able to see the truth.”

If “theosophy ” means the clear perception and
understanding of truth, there can be no true philo-
gophy, religion, or science without theosophy, the under-
standing of truth being the only basis upon which all
true knowledge rests.

No one can, therefore, be truly called a thegsophist
who does not possess the knowledge of his own divine
self, which enables his person to know all things as
only God knows them. This power is in possession of
no mortal man, but belongs to the god in man. Only
when man has found the god in him can he partake of
divine wisdom.

Man is a mixed being; he is a centre or focus in
which the three kingdoms—a.c., the three forms of mani-
festation of the primordial Will, the world of darkness
or fire, the world of spiritual light, and that of external
nature—are active, and in which the powers of either of
these three kingdoms may become conscious and mani-
fest, If he is a temple of the holy spirit, God will
reveal His wisdom in him ; if he is a dwelling of evil
will, the devil will become personified in him; if the
world of mind, intellect, emotion, &c.—i.¢., the « heaven ”
of the external world—is reflected within his soul, and
his mind becomes absorbed by it, he will be a child
of the world.

It is most true and certain that if there were no
natural world, Nature could not become manifested in
man, and it is equally true that if there were no God
and no devil—i.c., no supreme power for good and no
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power for evil in the universe—neither a god nor a
devil could become revealed or personified in a man.
Evil exists for the purpose of being conquered by good.
Only in this way can knowledge be obtained.

There is no seed having the power to create itself the
sunlight which it requires to enable it to grow, and in
the same sense there is no man having himself the
power to create a god by his own will and pleasure; but
like acts upon like. The natural (physical or astral)
principles in man are acted upon by the corresponding
powers in Nature; the growth of plants is due to the
power of the sun being active in them, and the spiritual
unfoldment of the soul of man is also due to the power
(the grace) of the God of the universe descending upon
him.

The knowledge of a man in regard to a truth, however
learned and intellectnal he may be, can be nothing else
but a dream to one who does not recognise his own real
existence in God. If we believe or accept the doctrine
of another man who perceives the truth, it does not
follow that we possess that truth as our own; it simply
means that we consider his opinion worthy of our belief.
A knowledge of the opinions of others may guide us in
our researches as long as we cannot find the truth in
ourselves, but such a knowledge is as liable to mislead us
as to lead us right; the only key to arrive at the recog-
pition and understanding of the truth is the perception
and understanding itself. Opinions change, and creeds
and beliefs change accordingly, but the knowledge which
we find in our own experience stands as firm as a rock.

There is no such thing as a theoretical theosophy,
because divine wisdom is not a matter of theory,
but the divine knowledge of self. To know a thing

1 @od is the supreme will of the universe, or, a8 Boechme calls it, the
will of divine wisdom. It is therefore a divine will, and it could mot
be divine if it were not free and subject to nothing. This does not

imply that God is something external to Nature, but that He is supe-
rior to it,
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we must see it and feel it and be identified with it
ourselves. Things that transcend the physical power
of sight can only be known if they are experienced
and seen by the soul. Love or hate, reason and con-
gcience, sre unknown things to those who do not
realise their existence. The attributes of the spirit
are not only beyond the power of semsual perception,
but they are beyond the power of intellectual com-
prehension; they can only be known to the spirit
itself, and they are called occult becanse they canmnot
be understood without the possession of the light of
the spirit. This spiritual light is an attribute of the
spirit and beyond the reach of the merely intellectual
but unspiritual mind.

“Man has two kinds of reagon, angelic and animal
reason. The former is eternal and of God, and remains
with God; the latter is also, but indirectly, originating
from God, and not eternal; for the body dies and its
animal reason with it. No animal product can be vie-
torious over death., Death kills that which is animal,
but not that which is eternal. A man who is not
& man a8 far as wisdom in him is concerned, is not a
man bot an animal in human shape” (De Fundamento
Sapientice).

To be able to understand good, it is necessary that
man should experience evil, for without the know-
ledge of darkmness the true nature of light could not
be known; but no amount of evil experience will
enable a man to know that which is good and divine
if he is not in possession of the true understanding,
which endows him with the power to profit by his
experience, and which is not of his own making, but
given to him as a gift by wisdom itself.

“The wise rules the stars in him, but animal man
is ruled by his stars, which force bim to do as he is
directed by his animal nature. He who has escaped
the gallows once will repeat his crimes; for he thinks
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that, having escaped his punishment once, he will escape
it again. Such a person is blown about like a reed,
and cannot resist the forces which are acting upon him,
and the reason of this is, that he has no real self-know-
ledge, and does not know that there is in him a power
superior to that of the stars (the lower mind). Wisdom
in man is nobody’s servant and has not lost its own
freedom, and through wisdom man attains power over
Fundamento Sapientie).

KNOWLEDGE

/" Intellectual reasoning may arrive at the door of the
gpiritual temple, but man cannot enter without perceiv-
ing that the temple exists and that he has the power
to enter. /‘l‘his knowledge is called faith; but faith
does not come to those who do not desire it, and a
desire for divine wisdom is not created by man. Man’s
desires depend on the presence of an exciting cause,
and that which attracts him strongest is the thing for
which he has the greatest desire. It is mot within the
power of the animal or intellectnal nature of man to
desire or to love that which he does not knmow. He
may have a curiosity to see the unknown God, but he
can truly love only that which he feels, and of which
he knows that it exists. He must realise the presence
of the highest in his own heart before he can know
it. 'The spiritual temple is locked with many keys,
and those who are vain enough to believe that they can
invade it by their own power, and without being skown
the way by the light of wisdom, will storm against it
in vain, Wisdom is not created by man; it must
come to him, and cannot be purchased for money nor

1 Everybody knows that the thinking faculty is not our own self, but
that there is something in us which has the power to think or to let think-
ing alome. This something is higher than the intellectnal realm, and
therefore higher than all of its ¢ stars,”
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coaxed with promises, but it comes to those whose
minds are pure and whose hearts are open to receive
it. It is said that those who wish to become wise
must be like children, but there are few amongst the
learned who would be willing to undertake such a feat.
There are few who would be able to realise the fact,
even if they were willing to do so, that they them-
selves are without life, without knowledge, and without
power, and that all life and consciousness, knowledge
and power, come from the universal fountain of all,
of which they are merely imperfect instruments for
its manifestation. There are few amongst the learned
capable of giving up their pet theories, their accepted
opinions, their dogmatic reasoning and speculations about
possibilities and probabilities, and sinking their own per-
sonal will entirely into the wisdom of God. Humanity
resembles a field of wheat, in which each individual
represents a plant, attempting to grow higher than the
others and to bear more abundant fruit; but there
are few who desire to be nothing themselves, so that
Grod may take full possession of them and be all in and
through them.

“The great majority of the ¢investigators of theo-
sophy’ do not love wisdom, they only desire it; they
desire to possess it for the purpose of adorning them-
selves with it; bot wisdom is no man’s servant—it
comes only to those who, abandoning self, sacrifice them-
selves in the spirit of wisdom. Those who seek the
truth for their own benefit and gratification will never
find it, but the tranth finds those in whom the delirium
of ¢self” disappears, and it becomes manifested in them.”

The object of existence is to become perfectly happy,
and the shortest way to become so is to be perfect and
bappy now, and not wait for a possibility to become so
in a foture state of existence. All may be happy, but
only the highest happiness is enduring, and permanent
happiness can be obtained only by attaining permanent
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good. The highest a man can feel and think is his
highest ideal, and the higher we rise in the scale of
existence and the more our knowledge expands, the
higher will be our ideal. As long as we cling to our
highest ideal we will be happy, in spite of the sufferings
and vicissitudes of life. The highest ideal confers the
highest and most enduring happiness, and the whole of
Theosophy consists in the recognition and realisation
of the highest ideal within one’s self. This is to be
accomplished only by the overcoming of the illusion of
separate existence and the awakening of the soul to the
essential unity of all things. It is a state of .divine
wisdom which can be attained in no other way than by
the light of that wisdom becoming manifested in man.}

SPIRITUAL REGENERATION

As long as any one fancies his highest ideal to exist
only outside of him, somewhere above the clouds or in the
history of the past, he will go outside of himself to seek

1 God is the greatest power in the universe, because He is the source
and sum of all powers in their highest mode of manifestation. God is
therefore absolute consciousness, absolute love, and absolute wisdom.
If we wish to accomplish anything great, the first requirement is the
presence of God, because He is man’s understanding and power, snd
resides in man. But God cannot be approached by an intellect that is
without love, God is love, and is only attracted by love. We cannot
know the principle of love unless we love it with our heart, and the
more we desire it, the more will we be able to comprehend with the
heart what this principle is. The love of God is therefore a power
transcending the lower nature of man; it camnot develop itself out of
the animal elements of man, but it is a gift from the universal fountain
of love, in the same sense as sunshine cannot grow out of the earth, but
comes from above. Gods lives m the hearts of men, and if we desire to
love Him, we must love all that is good in humanity. The love of
humanity is the beginning of the knowledge of God. The intellect is
the greatest possession of mortal man, and an intellect that rises to the
source of all knowledge by the power of love may know God and all
the mysteries of Nature, and become godlike itself; but an intellect
without love leads into error, grovels in darkness, and goes to perdition.
An intellect combined with love for the supreme good leads to wisdom ;
an intelleot without love leads to the powers of evil.

s
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for it in dreamland or in the pages or history. This is
not theosophy, but merely dreaming; for not that wisdom
which exists outside of man but that which has taken
root in him renders him wise. A child is not born from
outside of its mother’s womb, but from within, and the
spiritual regeneration of the soul must be accomplished by
that power which is existing within the soul itself.

The spiritual regeneration of man requires the opening
of his inner senses, and this, again, involves the develop-
ment of the internal organs of the spiritual body, while
the latter is intimately connected with the physical form.
Thus this regeneration is not an entirely spiritual pro-
cess, but productive also of great changes in the physical
body. He who rejects, neglects, or despises his physical
body, as long as he has not outgrown the necessity of
having such a corporeal form, may be compared to the
yolk in an egg wanting to be free from the white of the
egg and the shell, without having grown into a bird.

“ Philosophy ” means love of wisdom, but not those
who love wisdom for their own aggrandisement are its
trne lovers. Such people love only themselves, and
desire wisdom as a means for parading with it; they
desire to know the secrets of Nature and the mysteries
of God, for the gratification of their scientific curiosity.
¢ Theosophy ” means the wisdom of God; in other words,
the self-knowledge of God in man. !It is not “man,”
but the god in man who knows his own divine self, and
it therefore does not rest with the will and pleasure of
man to become a theosophist, but this depends on the
awakening of the divine spirit in him. Philosophy
argues and deducts, specnlates, makes additions and
multiplications, and by logical reasonings seeks to prove
that for such or such reasons this or that cannot be
otherwise than so or so; but divine wisdom requires no
arguments, no logic or reasoning, because it is alroady
the self-knowledge of the One from whom all other
things are deriving their origin. It is the highest and
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most exalted kind of rationality, for there can be nothing
more rational than to know the divine fountain of All,
by entering into its own understanding.

‘ All numbers are multiples of one, all sciences con-
verge to a common point, all wisdom comes out of one
centre, and the number of wisdom is one. The light of
wisdom radiates into the world, and manifests itself in
various ways according to the substance in which it
manifests itself. Therefore man can exhibit reason in
a threefold manner: as instinct, as animal reason, and
spiritual intelligence. The knowledge which our soul
derives from the physical and animal elements is tem-
poral ; that which it derives from the spirit is eternal.
God is the Father of wisdom, and all wisdom is derived
from Him. We may grow into knowledge, but we
cannot grow or manufacture knowledge ourselves, be-
cause in ourselves is nothing but what has been deposited
there by God. Those who believe that they can learn
anything real and true without the assistance of God,
who is Himself the truth and the reality, will fall into
idolatry, superstition, and error. But those who love
the luminous centre will be attracted to it, and their
knowledge comes from God. God is the Father of
wisdom, and man is the son. If we wish for know-
ledge we must apply for it to the Father and not to
the son. And if the son desires to teach wisdom, he
must teach that wisdom which he derived from the
Father. The knowledge which our clergymen possess
is not obtained by them from the Father, but they learn
it from each other. They are not certain of the truth
of what they teach, and therefore they use argumen-
tation, circumvention, and prevarication; they fall into
error and vanity, and mistake their own opinions for
the wisdom of God. Hypocrisy is not holiness; conceit
is not power; slyness is not wisdom. 'The art of de-
ceiving and disputing, sophisticating, perverting, and
misrepresenting truths, may be learned in schools; bub
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the power to recognise and to follow the truth cannot
be conferred by academical degrees; it comes only from
God. He who desires to know the truth must be able
to see it, and not be satisfied with descriptions of it
received from others, but be true himself. The highest
power of the intellect, if it is not illumined by love,
is only a high grade of animal intellect, and will perish
in time; but the intellect animated by the love of the
Supreme is the intellect of the angels, and will live in
eternity ¥ (De FPundamento Sapientic).

“All things are vehicles of virtues, everything in
Nature is a house wherein dwell certain powers and
virtues such as God has infused throughout Nature and
which inhabit all things in the same sense as the soul
is in man ; but the soul is a creature originating of God
and returns again to God. Natural (terrestrial) man is
a son of Nature, and ought to know Nature, his mother;
but the soul, being a son of God, ought to know the
Father, the Creator of all ” (Vera Influentia Rerum).

Farre

In regard to the true and the false faith Paracelsus
says :—“ It is not a faith in the existence of a historical
Jesus Christ that has the power to save mankind from
evil, but a faith in the Supreme Power (God), through
which the man Jesus was enabled to act, and through
which we also may act when it becomes manifested in
us. The former ¢ faith’ is merely a belief and a result
of education; the latter is a power belonging to the
higher constitution of man. Christ does not say that
if we believe in His personal power to accomplish
wonderful things we will be enabled to throw moun-
tains into the ocean; but He spoke of our own faith,
meaning the divine power of God in man, that will act
through ourselves as much as it acted through Christ,
if we become like Him. This power comes from God
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and returns to Him; and if one man cures another in
the name of Christ, he cures him by the power of God,
and by his own faith. That power becomes active in
and through him by his faith, and not out of God’s grati-
tude for his professed belief, or the belief of the patient
that Christ once existed upon the earth.”

“The power of the true faith extends as far as the
power of God in the umiverse. Man can accomplish
nothing by his own power, but everything can be
accomplished through man by the power of faith. If
we did not have faith in our ability to walk, we would
not be able to walk. If we accomplish anything what-
ever, faith accomplishes it in and through us.”

“ Faith does not come from man, and no man can
create faith or make himself faithful without faith;
but faith is a power coming from God. Its germ is
laid within man, and may be cultivated or neglected by
him; it can be used by him for good or for evil, but
it only acts effectively when it is strong and pure—not
weakened by doubt, and not dispersed by secondary con-
gsiderations. He who wants to employ it must have only
one object in view. Diseases are caused and cured by
faith, and if men knew the power of faith they would
have more faith and less superstition. We have no
right to call any disease incurable; we have only the
right to say that we cannot cure it. A physician who
trusts only in his own science will accomplish little, but
he who has faith in the power of God acting through
him, and who employs that power intelligently, will
accomplish much.”

“If any one thinks that he can cure a disease, or
accomplish anything else, without the power derived
from God, he believes in a superstition; but if he
believes that he can perform such a thing becanse he
is conscious of having obtained the power to do so, he
will then be able to accomplish it by the power of the
true faith. Such a faith is knowledge and power. True
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faith is spiritual consciousness, but a belief based upon
mere opinions and creeds is the product of ignorance,
and & superstition.”?

REINCARNATION

“The body which we receive from our parents, and
which is built up from the nutriments it draws directly
and indirectly from the earth, has no spiritual powers,
for wisdom and virtue, faith, hope, and charity, do not
grow from the earth. These powers are not the pro-
ducts of man’s physical organisation, but the attributes
of another invisible and glorified body, whose germs are
laid within man® The physical body changes and dies,
the glorified body is eternal. This eternal man is the
real man, and is not gemerated by his earthly parents.
He does not draw nutriment from the earth, but from
the eternal invisible sonrce from which he originated.
Nevertheless the two bodies are one, and man may be
compared to a tree, drawing his nutriment from the
earth, and from the surrounding air. The roots extend
into the earth, and seek their nutriment in the dark, but

1 This is the curse of all dabblers in the divine mysteries, that when
they begin to believe that there is something superior to the merely animal
man, this belief opens the door for superstition and idolatry ; for, having
no knowledge of the power of the divine will within their own self, they
are devoid of the true faith, which is divine self-confidence. They there-
fore put their trust, not in the one true Glod, but in the gods which they
have created within their own imagination. They seck in outward things
for that which they cannot find within their own empty shells. They
neglect their duties as men and revel in dreams wherein there is nothing
real. Some put their faith in doctors and priests, others in herbs and roats,
still others in magic spells and incantations ; but the wive know that the
first step on the road to spiritual unfoldment is the fulfilment of one's
duties as & man ; for no god can grow out of a man unless the man has
become truly that which he ought to be. In this fulfilment of ane's duty
and becoming true to one’s nature as man rests the germ of truv hapya.
ness, and from this germ is evolved the regenerated man in whom heaven
exists and who lives throngh eternity.

2 ‘Where should that germ come from, if it had not existed before, and
how did it attuin its divine qualities ?
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the leaves receive their nutriment from the air. The
temporal body is the house of the eternal, and we should
therefore take care of it, because he who destroys the
temporal body destroys the house of the eternal, and
although the eternal man is invisible, he exists never-
theless, and will become visible in time, just as a child
in its mother’s womb is invisible before it is born, but
after its birth it may be seen by all but those who are
blind; and as everything returns after a while to the
source from whence it came, so the body returns to
the earth and the spirit to heaven or hell. Some
children are born from heaven, and others are born
from hell, because each human being has his inherent
tendencies, and these tendencies belong to his spirit,
and indicate the state in which he existed before he
was born, Witches and sorcerers are not made at once;
they are born with powers for evill The body is only
an instrument; if you seek for man in his dead body,
you are seeking for him in vain.”

“Tar PHILOSOPHER’S STONE”

But this physical body, which is believed to be of so
little importance by those who love to dream about the
mysteries of the spirit, is the most secret and valuable
thing. It is the true “stone which the builders rejected,”
but which must become the corner-stone of the temple.
It is the “stone ” which is considered worthless by those
who seek for a God above the clouds and reject Him
when He enters their house. This physical body is not
merely an instrument for divine power, but it is also
the soil from which that which is immortal in man
receives its strength. A seed requires the power of

! They are born with the tendencivs which they acquired in forme
lives upom the earth, or upon some other planct. The personified devile
wa meet in the world are the *materislised” lorms of devilish powers
existing upon the astral plune.
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the sunshine to enable it to take from the earth the
elements necessary for its growth, and in the same sense
the spiritual body of man, receiving its nutriment from
the spirit, could not unfold and develop if it were
not for the presence of the physical body of man,
with its elementary and elemental forces; for the
physical body is comparable to the wood from which
is produced the fire which gives light; there would be
no light if there were nothing to burn. ¢The more
there is wood to burn, the greater will be the com-
bustion, and thus it is w'th the Lapis Philosophorum
or Balsamo perpetuo in corpore humano.”' “But it is
not proper to say a great deal about the Zapis Philoso-
phorum or to boast about its possession; the ancients
have sufficiently indicated the way for its preparation
to those who are not devoid of the true understanding ;
but they have spoken in parables, so that unworthy
persons may not know the secret and misuse it. Look
ab a man; he is not a perfect being, but only a half a
man a8 long as he has not been made into one with the
woman® After having become one with the woman
(in him), then will he be not a half, but a whole” (De
Lapid. Plilosoph.).

Tue CHURCH

The rock apon which the true (spiritual) church is
founded is not to be found in Rome nor in Protestantism,
nor in the realm of fancy, but in the power of faith.
“It is the Word of Wisdom from which you should
learn, and in that Word you will find neither statuary
nor paintings, but only the universal spirit. If faith
is preached to you, it is done for the purpose of im-
planting it into your heart, where it may take root and

1 The balsam of life (a man without sexual power is unfit for initiation).
? Man and woman are both one in the Lord. The “man? is the spint
and ‘‘woman” the soul.
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grow and become manifest to you; but if your faith is
not in your heart, but in forms and ceremonies, and if
you cling to these forms you may know that your heart
is evil ; because, although the forms and the ceremonies
cause you to weep and to sigh, this sighing and weeping
is worthless, because your sentiment comes from those
images, and to those images will it return. All things
return finally to the place from whence they took their
origin, and as these things are perishable, the sentiments
which they excite will perish with them, God only de-
sires the heart and not the ceremonies. If you do not
require the ceremonies, they will be useless in matters
of faith as well as in the art of magic.”

It is foolish to refuse to be guided by the church as
long as one is not able to find one’s own way; but to be
thus guided is not the object of existence; we should
strive to learn how to govern ourselves, instead of
being continually dependent upon the help of another.

“I do not say that images should not be made, and
that the suffering of Christ should not be represented in
pictures. Such things are good to move the mind of
man to the practice of piety, virtue, and veneration, and
to those who are unable to read they are very useful and
better than many a sermon. I am not speaking against
the use of a thing, but against its misuses. Such things
are useful if we know their true meaning and under-
stand their effects” (De Imaginibus, iii.).!

“The saints are in heaven, and not in the wood out
of which an image is carved. Each man is himself
nearest to his own god. I contradict your old fathers
because they wrote for the body and not for the soul;
they wrote poetry, but not theosophy; they spoke flat-
teries instead of telling the truth. They were teachers
of fashions and usages, not teachers of eternal life. The

1 Thus it would also be better for our modern would-be theosophists if,
instead of running after external “ Mahatmas” and seeking salvation from

them, each one were to strive after knowing the real Makatma existing
within his own soul.
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mere imitation of the personal usages of the saints leads
to nothing but damnation. The wearing of a black
coat, or the possession of a piece of paper signed by
gsome human authority, does not make a man a divine.
Those are divine who act wisely, because wisdom is Grod.
A clergyman should be a spiritual guide for others; but
how can a man be a spiritual guide if he merely talks
about spiritual things and knows himself nothing about
them ? It may be said that the personal behaviour of a
clergyman does not affect the truth of what he teaches;
but a clergyman who does not act rightly does not pos-
sess the truth, and therefore cannot teach it. He can
only, parrot-like, repeat words and sentences, and their
meaning will be incomprehensible to his hearers, because
he knows nothing about that meaning himself.”

“Belief in opinions is no faith. He who foolishly
believes is foolish. A fool who believes unreasonable
things is dead in faith, becanse he has no real kmow-
ledge, and without kmowledge there can be no faith.
"He who wants to obtain true faith must know, because
faith grows out of spiritual knowledge. The faith that
comes from that knowledge is rooted in the heart. He
who ignorantly believes hag no knowledge, and possesses
no faith and no power.! X}od does not desire that we
should remain in darkness and ignorance; on the con-
trary, our knowledge should be of God. We should be
the recipients of divine wisdom. God does not rejoice
to see fools, blockheads, and simpletons, who are ready
to believe anything, no matter how absurd it may be;
neither does He desire that only one wise and learned
man should be in each country, and that the other people
should follow him blindly, as the sheep follow & ram;
but we should all have our knowledge in God, and take
it out of the universal fountain of wisdom. We should

1 There is a false faith that comes from ignorance (Tamas), and a false
faith that originates from selfish desire (Rajas) ; but the true faith springs
from wisdom (8aétwa), and is itself the way for its attainment.
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know who and what God is, but we can learn to know
God only by becoming wise, and we become wise when
the wisdom of God becomes manifested in us. The works
of God will become manifest to us through wisdom,
and God will be most pleased if we become His image.
To become like God we must become attracted to God,
who is the universal fountain of all, and the power that
attracts us is divine love. The love of God will be
kindled in our hearts by an ardent love for humanity,
and a love for humanity will be cansed by a love of God.
Thus the God of the Macrocosm and the God of the
Microcosm act upon each other, and both are one, for
there is only one God, and one law, and one Nature,
through which wisdom becomes manifest” (De Funda-
mento Sapientice).

“There is an earthly sun, which is the cause of all
heat, and all who are able to see may see the sun, and
those who are blind and cannot see him may feel his
heat. There is an eternal sun, which is the source
of all wisdom, and those whose spiritual senses have
awakened to life will see that san, and be conscious of his
existence ; but those who have not attained full spiritual
consciousness may nevertheless perceive his power by an
inner faculty, which is called Intnition. Animal reason
is active in the animal soul, and angelic wisdom in the
spiritual soul. The former sees by the light of Nature,
which is produced by a reflection of the rays of the divine
light acting in Nature ; but the light of the spirit is not
a product of Nature, but the supreme caunse of all which
in Nature becomes manifest. Nature does not produce
a sage; she merely furnishes a natural vehicle for a sage.
Nature is not perfect, but produces cripples and diseases,
abnormalities and monstrosities, the blind and the lame;
but that which comes from God is perfect. It is a germ
which is planted in the soul of man, and man is the
gardener and cultivator, whose business it is to surround
it with the elements necessary for its growth, so that
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when the earthly tabernacle is broken, the spirit, attracted
by His love, His sternal home, may return to it, having
grown in knowledge, being clothed in purity and illu-
mined by divine wisdom.”

“The wisdom of God is not made up of pieces, but is
only one. While we are on this earth we ought to keep
our mirror in God, so as to be in every respect as & child
is like its father. Thus we ought to be made out of the
whole cloth, and not be patched up. The wise man in
God has his wisdom in God, and he will teach in a way
that nobody can contradict or resist him, and his teaching
will harm no one, but bring joy and gladness and glory
to all who will receive it ” (De Fundamento Sapientie).

Spirit passes into the body, and out of it, like a breath
of air passing through the strings of an Afolian harp.
If we succeed in binding it there, we will create a source
of undying harmony and create an immortal being. {But
to bind spirit we must be able to bind thought.) Man
is & materialised thought; he is what he wills. To
change his nature from the mortal to the immortal state
he must change his material mode of thinking, and even
rise above the sphere of thought. He must cease to
hold fast in his thoughts to that which is illusory and
perishing, and hold on to that which is eternal. The
visible universe is a thought of the eternal mind throwmn
into objectivity by its will, and crystallised into matter
by its power. Look at the everlasting stars ; look at the
indestructible mountain-peaks. They are the thoughts
of the universal mind, and they will remain as long as
the thoughts of that mind do not change. If we could
hold on to a thought we would be able to create. But
who but the enlightened, who live above the region of
mentality in the kingdom of spirit, can hold on to a
thought? Are not the illusions of the senses continually
destroying that which we attempt to create? Men do
not think what they choose, but that which comes into
their mind. If they could control the action of their
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mind by rising above it, they would be able to control
their own nature and the nature by which their forms
are surrounded.

But mortal man has no power to control the powers
of Nature in him, anless that power becomes manifested
in him. “We mortals are not from heaven, but from
the earth ; we did not drop down from heaven, but grew
from the earth, Terrestrial powers are moving in us;
but if we are reborn in the spirit, then will we move in
celestial power. What is this aid, these powers of which
I am writing, but celestial powers? Who gives and
distributes them but God alone?” (Mordb. Inwisid., v.).
He who trusts in his own power will fail, and become a
victim of his own vanity ; he who expects salvation from
others will be disappointed. There is no god, no saint,
and no power in which we can put any confidence, faith,
or trust for the purpose of our salvation, except the
power of divine wisdom acting within ourselves, Only
when man realises the presence of God within himself
will he begin his infinite life, and step from the realm
of gvanescent illusions into that of permanent trath.

/?['he realisation of eternal truth is caused by the
“Holy Ghost,” this being the light of self-knowledge,
the spirit of truth. No man can create within himself
that light, nor drag the spirit of truth down to his level,
nor push himself by his own will into that light; he can
only wait in peace until that spirit descends and becomes
manifest in his soul. Thus the acquisition of wisdom
consists in passively receiving the light from above, and
in actively resisting the influences from below which
hinder its manifestation.

UNSELFISHNESS

“ Theogophy ” is the wisdom of God in man, and
therefore cannot be appropriated by any person. It cannot
become manifested in man as long as there exists in him
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the delusion of “self” because that “self” is a limited
thing, which cannot grasp the infinite indivisible reality.
For this reason ¢ love "—that is to say, the abandonment
of “gelf "—is the beginning of wisdom. This doctrine,
however, is generally misunderstood. It does not teach
that I should merely desire nothing for myself; but it
teaches that there should be no conception of “7” in my
mind that loves or desires anything. Only when that
illusion of “self” has disappeared Irom my heart and
mind, and my consciousness arisen to that state in which
there will be no “1,” then will not I be the doer of works,
but the spirit of wisdom will perform its wonders through
my instrumentality (Philosophia Occulta).

In this also exists the difference between divine love
and “altruism.”  Altruistically inclined persons are
usually not selfish, but possessed by the idea of “self.”
Not from God, but from their own illusion of selfhood,
are their works emanating. They are themselves the
doers of their works, and are proud of their own goodness
and wisdom ; but their good works, being the product of
an illusion, are illusive, and therefore impermanent. The
altruistic humanitarian sees in other human beings his
brothers and sisters; but God, dwelling in the soul of
the wise, sees in every vehicle of life and in every
creature His own divine self.
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ADEPTS

THERE are Adepts of various grades. There are such as
live like normal men in their physical bodies, and who
are able to send their astral spirit out of their bodies
during their sleep to any place they choose, and on
awakening, their astral spirit returns again into the
body to which it belongs; and there are others who
have no physical bodies, because they have arrived at a
state of perfection in which such bodies are no longer
required for their purposes.! ¢ There are persons who
have been exalted (werzueckt) to God, and who have re-
mained in that state of exaltation, and they have not
died. Their physical bodies have lost their lives, but
without being conscious of it, without sensation, without
any disease, and without suffering, and their bodies
became transformed, and disappeared in such a manner
that nobody knew what became of them, and yet they
remained on the earth. But their spirits and heavenly
bodies, having neither corporeal form, shape, nor colour,
were exalted to heaven, like Enoch and Elias of old” %
(Philosoph., v.).

1 See H. P. Blavatsky, “The Voice of the Silence” (Nirmanakaya’s).

2 C. von Eckartshausen speaks in his ‘“ Disclosures of Magic™ (1790)
about the Adepts as follows: ‘‘ These sages, whose number is small, are
children of light, and are opposed to darkness. They dishke mystifica-
tion and secrecy; they are open and frank, having nothing to do with
secret societies and with extermal ceremonies. They possess a spiritual
temple, in which God is presiding.

‘¢ They live in various parts of the earth, and do not meddle with poli-

tics ; their business is to do as much good to humanity as is in their power,
287
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“There is a great difference between the physical and
the ethereal body. The former is visible and tangible,
but the latter is invisible and intangible. The body eats
and drinks ; the spirit lives in faith. The body is evanes-
cent and destructible; the spirit eternal. The body
dies ; the spirit lives. The body is conquered by the
spirit ; the spirit is vietor. The body is opaque, clouded ;
the spirit transparent and clear. The body is often sick ;
the spirit knows no disease. The body is dark, but the
spirit is light, and sees into the hearts of the moun-
tains and the interior of the earth. The body executes
acts which the spirit orders. The body is the mumia;
the substance of the spirit is the balsam of life. The
former comes from the earth, but the spirit from

heaven ” 1 (Philosoph., iv.).

and to drink wisdom from ‘the eternal fountain of truth. They never
quarrel about opinions, because they know the truth. Then number is
small. Some live in Europe, others in Africa, but they are bound together
by the harmony of their souls, and they are therefore as one. They are
joined together, although they may be thousands of miles apart from each
other. They understand each other, although they speak in different
tongues, because the language of the sages is spiritual perception.

¢ No evil-disposed person could possibly live among them, because he
would be recogmised immediately, for he would be incapable of bemng illu-
minated by wisdom, and as a mirror covered with mire cannot reflect the
light, likewise such a soul cannot reflect the truth, But the more the soul of
man grows perfect, the nearer does it approach to God, and the more will
its understanding grow and its love be exalted. Thus may man enter
into sanctification; he may communicate with perfect beings in the
spiritual kingdom, and be instrncted and guided by them. He will be a
true child of God. All Nature will be subject to him, because he will be
an instrument to carry out the will of the Creator of Nature. He knows
the future, the thoughts and the instincts of men, because the mysteries
of eternity are open before him.

““But the plans of the worldly-wise will come to nought. That which
took the followers of false science centuries to accomplish will be wiped
out by a single stroke of the finger of God, and a nobler generation will
come, which will worship God in spirit and in truth.”

1 There are three kinds of knowledge :—1. External knowledge, or
scientific opinions in regard to external things (Gal. vi. 3). This know-
ledge leads to error, because it concentrates all the attention upon the
illusory exterior of things, and keeps the mind in ignorance in regard to
interior truths, 2, Knowledge received by entering into the mysteries
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CREATION

The unmanifested Absolute cannot be conceived other-
wise than as a mathematical point, without any magnitude,
and such a point in becoming manifest in all directions
would necessarily become a sphere. If we imagine such
a mathematical point as being self-conscious, thinking,
and capable to act, and desirous to manifest itself, the
only thinkable mode in which it could possibly accom-
plish this would be by radiating its own substance and
consciousness from the centre towards the periphery.
The centre is the Father, the eternal source of all
(John i. 4); the radius is the Son (the Zogos), who was
contained in the Father from eternity (John i 1); the
power of the father revealed in the light of the son from
the incomprehensible centre to the unlimited periphery is
the Holy Ghost, the spirit of truth, which is manifested
externally and revealed in visible Nature (John xv. 26).
We cannot conceive of a body without length, breadth,
and thickness; a circle or a sphere always consists of a
centre, radius, and periphery. They are three, yet they
are one, and neither of them can exist without the other
two.! God sends out His thought by the power of His

of Nature ; comprehension of truths independent of the opinions of others,
It is the beginning of wisdom (Sirach i. 16). 3. Wisdom, or the knowledge
of the Supreme Cause of all effects obtained by knowledge of self (Book of
Wisdom, vii. 17-27). This is the wisdom of Solomon.

There are three kinds of knowers :—I. The theorists, who deal with
opinions and with illusory appearances; the opinionated and dogmatists,
sceptics, materialists, &o., who continually quarrel about their different
opinions, 2. Those who are able to recognise interior truths objectively
by the power of their interior perception. 3. The Adepts, who are united
with God, and know everything because they know themselves, by the
power of the Holy Ghost being manifest in themselves (Prov. ix. 7).

1 The doctrine of the Trinity is found in all the principal religions
systems: in the Christian religion as Father, Son, and Spint; among
the Hindus as Brahma, Vishnu, and Siva; the Buddhists call it Atma,
Buddhi, and Manas; the Persians teach that Ormuzd produced light out
of himself by the power of his word. The Egyptians called the First Cause
Ammon, out of which all things were created by the power of its own will,
In Chinese, Kwan-shai-gin is the universally manifested Word, coming

T
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will (the Iliaster divides itself) He holds fast to the
thought, and expresses it in the Word, in which is con-
tained the creative and conservative power, and His
thought becomes corporified, bringing into existence
worlds and beings, which form, so to say, the visible
body of the invisible God. Thus were the worlds formed
in the beginning by the thought of God acting in the
Macrocosm (the Universal Mind), and in the same
manner are forms created in the individual sphere of
the mind of man. If we hold on to a thought we create
a form in our inner world, and we might render it objec-
tive and material if we knew our own creative power.
A good thought produces a good, and an evil thought
an evil form, and they grow as they are nourished by
thought or “imagination.”

GENERATION

All beings are the product of the creative power of the
imagination.! This imagination may proceed (1) from
Nature, (2) from man, (3) from God.

There are consequently three modes in which men may
come into existence :—

I. Natural men, the result of sexual intercourse
between men and women. The imagination of the
parents creates the sperm; the matmx furnishes the
conditions for its development. “They are born of
flesh, and their destiny is to serve as vehicles for the
Spirit ” (St. John iii. 6).2
from the unmanifested Absolute by the power of its own will, and being
1dentical with the former. The Greeks called it Zeus (Power), Minerva
(Wisdom), and Apollo (Beautv); the Germans, Wodan (the Supreme
Cause), Thor (Power), and Freia (Beauty). Jebovah and Allah are trini-
ties of Will, Knowledge, and Power ; and even the Materialist believes
in Causation, Matter, and Energy.

! There are three kinds of imagination : passive imagination, active
thought, creative thought.

% There are three kinds of birth : the birth of the flesh, of the soul, and
of the spirit; and each birth has three stages : generation, germination,
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2. God-men, the products of the imagination and will
of the divine Logos, the incarnating spiritual entities
(St. Matt. i. 23; St. Luke i. 35). “They are already
born of the Spirit” (St. John i 14)!

3. Primordial men, without fathers or mothers and
without sex, produced by the thought of God in the
matrix of Nature (Hebrews vii. 3). “They are the true
images of the Creator, the children of God, without
sin and without knowledge” (Luke iii. 38). Being
attracted to matter, and desiring to enjoy material
pleasures, they gradually sink into matter and learn to
know good and evil.®

INITIATION

“ Initiation,” or “ baptism,” is the growth of the spiri-
tnal principle, which is germinally contained in every
man, into consciousness. “Two germs grow into one
man. One comes from the Spirit, the other germ comes
from Nature; but the two are one. One becomes con-
scious of Nature, the other one may become conscious
of the Spirit. One is the child of Adam, the other the
son of Christ. There are a few whose spiritual conscious-
ness is awakened to life, who have died in Adam and
are reborn of Christ;® those who are reborn know

and fructification. The first birth is the natural birth of man ; the second
is the awakening of the soul, and the attainment of its power (Ephes.
iv. 13) to control the desires and passions ; it is, g0 to say, an invisible fire,
penetrating the whole of the body. The third birth is the regeneration
of the"¥krit, its awakening to spiritual consciousness. The last stage is
attained by very few (1 Cor. xv. 47 ; St. John iii, 6).

1 Krishna, Buddha, Christ.

2 « Adam.” The failures of the Dhyan-Chohans.

3 The ‘“flesh of Adam” forms the animal elements of the soul, but the
flesh of Christ is the spirit (the sixth principle). All the animal principles
existing in Nature exist germinally in the soul-essence of man, and may
grow there and develop into entities. The whole of the animal creation
is thus represented in the soul of man, because the growth of an
animal passion means the growth of an animal principle in the soul. If
such passions are conquered by the power of the spirit, these animal
¢ oreatures  will die and be expelled from the organism of the soul, in
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themselves, and are thus initiated into the kingdom of
the Spirit.

« Tnitiation is therefore a matter of growth, and cannot
be obtained by favour. Ceremonies are only external
forms. The true baptism is the baptism of fire, the
growth into the spirit of wisdom, the victory of the spirit
over the animal nature of man.”?

We know that nobody can enjoy the possession of any
external sense, such as sight, hearing, &ec., unless he has
organs adapted for that purpose. The same is true in
regard to the inner senses of man, which also require the
organisation of a spiritual but nevertheless substantial
body; and as the physical body generates its organs in
the womb of its mother, so the spiritual body becomes
generated in the astral body of man.

“The form of man must be adapted to his plane of
existence. A horseshoe of iron has a form adapted to
its purpose, and so has a goblet of silver. Nature has
many strange children, and man must have his shape,
and also that wherein he is made. Therefore Christ
says, ‘He who is with Me denies himself’ This means
that he must rise superior to that which belongs to
Nature in him. He must take his cross upon his
shoulders, namely, the cross which Nature has put upon
him. Take Nature upon your shoulders and carry her,
but do not identify yourself with her. Love your neigh-
bour, and free yourself of that carnal reason which forces
you to be a servant of self ” (De Arte Presaga).
th e way as & decayed part of the physical body becomes separated
fromll the physical organism ; and as such processes going on in the physical
form may beobserved during the waking state, lfikewise the corresponding pro-
cesses going on in the organism of the soul may be observed during a dream.

1 There are thtee Linds of baptism, by which three different names are
received. The first baptism is only an external form, and the name is
optional ; the second is the baptism with the “ water of truth,” or the
awakening of the soul to a recognition of the truth, by which a new name
is received, expressing the quality and destination of the individual (1
Moses xvii. 5); the third is the baptism with the “fire of the spirit,” and

the name which it confers expresses the power of the perfect and immortal
divine man (8t. John’s Revelation ii. 17).
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MEeprovsaIP

“ Nature can teach everything belonging to Nature;
she derives her knowledge from the Spirit. But Spirit
and Nature are one, for Nature is a light that comes from
the Spirit. If Nature learns from the Spirit, the one
becomes divided into two: the disciple asks questions,
and answers them himself. In a dream the dreamer and
the person he dreams of are one; and in temptation the
tempter and the tempted are one.”

“The light of Nature is the light that comes from the
Spirit. It is in man—is born with him, and grows up
with him. There are some persons who live in this
interior light, but the life of others is centred in their
animal instincts, and they grope in darkness and error.
There are some who write wiser than they know, but it
is wisdom that writes through them, for man has no
wisdom of his own; he can only come into contact with
wisdom through the light of Nature that is in himself.”

“Those who live in their animal instincts are not wise,
and that which they write is inspired by their animal
reason. Some animals are murderous and others are
greedy ; some are thievish and others are lewd; but all
the elements of the animal kingdom are in the soul of
man, and whenever such elements become alive in him
they dominate over his reason, and man becomes like a
reasoning animal, and writes as dictated by his animal
reason.”

“That which a man writes is not created by him,
but it existed before him, and will exist after him; he
only gives it a form. Therefore that which he writes is
not his but another’s; he is only the instrument through
which truth or error expresses itself. There are those
who write mechanically, and such writing may come from
three causes; intellectual writing may come from over
fifty-seven causes, and the writing of the Word of God
may come from ten causes. A person who writes should
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know the cause from whence his ideas come, for only he
who knows wisdum can write wisely 7 (De Fundamenio

Sapientios).
OcoUuLT PHENOMENA

Action at @ Distance.—The (spiritual) breath of man
reaches very far; for the breath is his spirit, and he may
send his spirit many hundred miles away, so that it will
accomplish all that the man himself could have accom-
plished. Such a breath travels as fast as the wind, or
as & ball shot out of a gun, and delivers its message”
(Philosoph. Tract., iii.).

Disappearance of Objects.—* Visible bodies may be made
invisible, or covered, in the same way as might covers a
man and makes him invisible, or as he would become
invisible if he were put behind a wall; and as Nature
can render something visible or invisible by such
means, likewise a visible substance may be covered
with an invisible substance, and be made invisible by
art” ® (Philosoph. Sag., i.).

Palingenesis.—* If a thing loses its material substance,
the invisible form still remains in the light of Nature
(the astral light) ; and if we can reclothe that form with
visible matter, we can make that form visible again. All
matter is composed of three elements—sulphur, mercury,
and salf. By alchemical means we may create a mag-
netic attraction in the astral form, so that it will attract
from the elements (the A’kasa) those principles which it

1 There are three distinct classes of mediumship : mechanical medium-
ship, in which the physical forces of the medium are used by extraneuus
influences (obsession, physical manifestations, &c.); emotional medium-
ship, by which the energies of the soul of the medium are stimulated
and his feelings and his thoughts aroused (trance speaking and writing);
spiritual mediumship, in which wisdom manifests itself through transcen-
dentally conscious man (ecstasy, illumination),

% It is said that “darkness is sbsence of light.” Wemay say with equal
truth that “light is absence of darkness;" light and darkness are cer-
tain states of the cosmic ether (A’kasa). Light is *spirit,” darkness is
““matter.” Both have positive qualities (Gen. i. 4).
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possessed before its mortification, and incorporate them
and become visible again”! (De Resuscitationibus).

Occult Letters.— If the elementary body can write a
letter, and send it by a messenger to somebody in a
month, why should not the ethereal body of an Adept be
able to write a letter and to send it to its destination
(by an element spirit) in an hour ? ”* (Philosoph. Sag., i.
cap. 6).

Transformations—* There is a species of magic by
which living bodies can be formed and one body be
transformed into another, as was donme by Moses”?
(Phalosoph. Sag.).

Transmutations.— An instance of {ransmuiation may
be seen in wood which has become petrified. The form
of the wood remains unchanged; nevertheless it is no
longer wood, but & stone” (De Transmutationibus).

Passage of Matter through Matter.—* Things that are
done by visible means in the ordinary manner may be
done by invisible means in an extraordinary way. For
instance, a lock can be opened with a key; a cut be
made with a sword; the body be protected by a coat-
of-mail. All this may be done by visible means. You
may grasp a man with your hand without making a
hole in him, and take a fish out of water without
leaving & hole in the water; or you may put some-
thing into water, and if you withdraw your hand no
hole will be left in the water. By the necromantic art
something can be put through a body or into a body,

1 Plato, Seneca, Erastus, Avicenna, Averroes, Albertus Magnus, Cas-
palin, Oardanus, Cornelius Agrippa, Eckartshausen, and many others
wrote about the palingenesis of plants and animals. Kircher resurrected
8 rose from its ashes in the presence of Queen Christina of Sweden, 1687.
The astral body of an individual form remains with the remnants of the
latter until these remnants have been fully decomposed, and by certain
methods known to the alchemist it can be reclothed with matter and
become visible again.

2 The value of a letter should be determined by the quality of its con-
tents, and not by the manner in which it bas been received.

3 Exod. vii 10,
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and no hole will be left in the latter”! (Philosoph. Sag.,

i. 4).
THOUGHT-TRANSFER

« By the magic power of the will a person on this
side of the ocean may make a person on the other side
hear what is said on this side, and & person in the East
thus converse with another person in the West. The
physical man may hear and understand the voice of
another man at a distance of a hundred steps, and the
ethereal body of a man know what another man thinks
at a distance of a hundred miles and more. What can
be accomplished by ordinary means in a month (such as
the sending of messages) can be done by this art in one
day. If you have a tube a mile long, and you speak
through it at one end, a person at the other end will
hear what you say. If the elementary body can do this,
how much easier will it be for the ethereal body, which
is much more powerful (in relation to other ethereal
bodies) than the former!”? (Philosoph. Sag., i. cap. 60).

SeirITS OF THE DEPARTED

“If a person dies, it is only his body that dies; the
human soul does not die® neither can it be buried, but
it remains alive, and knows whatever it knew before it

1 Such manifestations of occult power may be witnessed frequently in
spiritualistic séances. The reason why they seem incomprehensible to us
is because we habitually look upon form as something real instead of seeing
in it an illusion, and because our accepted opinions in regard to the con-
stitution of matter are fundamentally wrong.

% The earthly atmosphere may be, so to say, perforated by a tube
or wire, carrying an electric current, and the ether (A’kasa) be * per-
forated ” likewise by a current of spiritual force. An electric current
passes unimpeded through the earth ; a thought current passes ummpeded
through the A’kasa.

? The human soul is threefold : the animal, intellectual, and spiritual
soul. The imperfect elements of the soul die ; that which is perfect remains
alive. Life is threefold : the organic life, the life of the soul, and that of
the spirit.
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became separated from the body. It remains the same as
it was before death: if a man has been a liar in his life,
he will be one after death; and if he has been well ex-
perienced in a certain science or art, he will know that
science or art; but a human soul that knew nothing
about a certain thing during its life will not be able to
learn much about it after death.”

“If we desire to enter into communication with the
spirit of a deceased person, we may make a picture repre-
senting that person, and write his name and the questions
we wish to ask him upon it, and put that picture under
our head after retiring to rest; and during our sleep the
deceased appears to us in our dreams and answers our
questions. But the experiment must be made in a spirit
of unfaltering faith, full of confidence that it will succeed,
else it will fail, because it is not the picture that brings
the spirit, but our faith that brings us into communi-
cation with it; and the picture is only made for the
purpose of assisting the imagination, and to make it more
powerful ” ! (Philosoph., v.).

¢« Men have two spirits—an animal spirit and a human
spirit—in them.? A man who lives in his animal spirit
is like an animal during life, and will be an animal after
death; but a man who lives in his human spirit will
remain human. Animals have consciousness and reason,
but they have no spiritual intelligence. It is the pre-
sence of the latter that raises man above the animal, and
its absence that makes an animal of what once appeared
to be a man. A man in whom the animal reason alone
is active is a lunatic, and his character resembles that of
gsome animal. One man acts like a wolf, another like a
dog, another like a hog, a snake, or a fox, &. It is
their animal prineiple that makes them act as they do,
and their animal principle will perish like the animals
themselves. But the human reason is not of an animal

1 There are three sources of faith: opinion, belief, and knowledge.
? The human spirit has a twofold aspect, a human and & divine one.
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nature, but comes from God, and being a part of God, it
is necessarily immortal ” (De Lunaticis).

Tee Evxir oF Lire!

Paracelsus, as well as his predecessors, such as Galen,
Arnold, De Villanova, Raimund Lullius, &c., laboured
studiously to discover & remedy for the prolongation of
life. He did not believe in the possibility of rendering
the physical body immortal, but he considered it the
duty of every physician to attempt to prolong human
life as long as it could be prolonged, because it is only
during life upon the earth that man can acquire know-
ledge and improve his character; after death he acquires
nothing new, but enjoys his possessions, Paracelsus,
like Roger Bacon, Verulam, and others, maintained that
the human body could be rejuvenated to a certain extent
by a fresh supply of vitality, and it was his aim to find
means by which such a supply could be obtained. He
says —

“If we could extract the fire of life from the heart
without destroying the heart, and draw the quintessence
out of inanimate things, and use it for our purpose, we
might live for ever in the enjoyment of health, and with-
out experiencing any disease. But this is not possible
in our present condition. We cannot reverse the laws
of Nature, and whatever dies a natural death cannot be
resuscitated by man. But man may mend that which
he himself has broken, and break that which he himself
has made. All things have a certain time during which
they exist upon the earth. The saints have a certain
time during which they exist, and also the wicked. If
a man’s time to stay is over, be will have to leave. But

! The writings attributed to Paracelsus in regard to this subject that
are known ab present are partly spurious, partly fragmentary, and the
translations incorrect. The extracts given below of his writings on the
Elixir of Life are taken from an original MS. in private possession.



APPENDIX 299

many die before their time is over, not by a visitation of
Providence, but because they are ignorant of the laws
controlling their nature.”

“Metals may be preserved from rust, and wood be
protected against the rot. Blood may be preserved a
long time if the air is excluded. Egyptian mummies
have kept their forms for centuries without undergoing
putrefaction. Animals awaken from their winter sleep,
and flies, having become torpid from cold, become nimble
again when they are warmed. A tree will sometimes
bear no fruit for twenty years, and then begin again to
bloom and bear fruit as it did when it was young; and
if inanimate objects can be kept from destruction, why
should there be no possibility to preserve the life-essence
of animate forms ?”

“ILafe itself comes from heaven. It is an emanation
of the Supreme Power of the universe, and it is therefore
eternal and unchangeable; but it requires a substantial
vehicle for its manifestation. Material forms are earthly,
and, like all earthly substances, they are subject to disso-
lution and change, To prolong the process of life, we
must try to protect the material form in which life is
active against all injurious influences that may act upon
it. 'We must therefore attempt to eradicate all physical
and psychical diseases, and to prevent all evils that are
caused by age, occupation, or accidents. We should
protect man against all evil influences acting upon him
during the fostal state, in infancy, youth, manhood, and
old age; we should defend him against injurious in-
fluences coming from the astral plane; cause him to
avoid immoderate eating and drinking, fatigue of body
or mind, excessive joy or grief, or mental excitement of
any kind. We must protect him against infectious or
epidemic diseases, whether they are of a physical or moral
character, and employ such remedies as have been pro-
vided by Nature for such purposes.”

“Such a remedy is the Primum Ens, the source of all
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life. As the fabulous halcyon becomes rejuvenated and
its own substance renewed by drawing its nutriment from
the Primum Ens, so may man rejuvenate his constitution
by purifying it so that it will be able to receive without
any interruption the life-giving influence of the divine
gpirit.!

“But the vehicle that forms the medium through
which Iife acts consists of elementary substances that are
found in Nature, and which form the quintessence of all
things. There are some substances in which this quint-
essence is contained in greater quantities than in others,
and from which it can more easily be extracted. Such
substances are especially the herb called melissa and the
human blood.

Tee PriMuM ENs

The “ Primum Ens” of a thing is its first beginning,
its Prima Moteria, an invisible and intangible spiritual
substance, which can be incorporated in some material
vehicle. “He who wants to separate the Primwm Ens
from its Corpus (vehicle) must have a great deal of
experience in the spagyric art. If he is not a good
alchemist his labour will be in vain ” (De Separat. Rer.).

¢ The Primum Ens Melissee is prepared in the follow-
ing manner:—Take half a pound of pure carbonate of
potash and expose it to the air until it is dissolved (by
attracting water from the atmosphere). Filter the fluid,
and put as many fresh leaves of the plant melissa into it
as it will hold, so that the fluid will cover the leaves.
Let it stand in a well-closed glass, and in a moderately
warm place, for twenty-four hours. The fluid may then
be removed from the leaves, and the latter thrown away.
On the top of this fluid absolute alcohol is poured, so
that it will cover the former to the height of one or two
inches, and it is left to remain for one or two days, or

1 Compare “ Five Years of Theosophy:” The Elixir of Life.
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until the alcohol becomes of an intensely green colour.
This alcohol is then to be taken away and preserved,
and fresh alcohol is put upon the alkaline fluid, and the
operation is repeated until all the colouring matter is
absorbed by the alcohol. This aleoholic fluid is now to
be distilled, and the alcohol evaporated until it becomes
of the thickness of a syrup, which is the Primum Ens
Melissee ; but the alcohol that has been distilled away
and the liquid potash may be used again. The liquid
potash must be of great concentration and the alcohol of
great strength, else they would become mixed, and the
experiment would not succeed.”

1 Lesebure, a physician of Louis XIV. of France, gives, in his * Guide
to Chemistry” (“Chemischer Handleiter,” Nuremberg, 1685, p. 276),
an acoount of some experiments, witnessed by himself, with the Primum
Ens Melissce as follows —* One of my most intimate friends prepared the
Primum Ens Melissee, and his curiosity would not allow him to rest until
he had seen with his own eyes the effect of this arcanum, so that he might
be certain whether or not the accounts given of its virtues were true. He
therefore made the experiment, first upon himself, then upon an old
female servant, aged seventy years, and afterwards upon an old hen that
was kept at his house. First he took, every morning at sunrise, a glass
of white wine that was tinctured with this remedy, and after using it for
fourteen days his finger and toe nails began to fall out, without, however,
causing any pain. He was not courageous enough to continue the experi-
ment, but gave the same remedy to the old female servant. She took
it every morning for about ten days, when she began to menstruate
again, as in former days. At this she was very much surprised,
because she did not know that she had been faking a medicine. She
became frightened, and refused to continue the experiment. My friend
took, therefore, some grain, soaked it in that wine, and gave it to the old
hen to eat, and on the sixth day that bird began to lose its feathers, and
kept on losing them until it was perfectly nude ; but before two weeks
had passed away new feathers grew, which were much more beautifully
coloured ; her comb stood up again, and she began again to lay eggs.”

In the “Life of Cagliostro” some such rejuvenating medicine is men-
tioned, and the names of some persons who succeeded in the experiment
are given. These and similar facts have neither been proved nor dis-
proved Uy science, but are waiting for an investigation. The judges at
the trial of Cagliostro, before the tribunal of the Inquisition at Rome,
were only intent to conviet him ; but he who can read their report ¢ be-
tween the lines ” will find a great deal that speaks in favour of Cagliostro,
and much that has not been explained.
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PrivoM ENS SANGUINIS

To make the Primum Ens Sangwinis, take blood from
the median vein of a healthy young person, and let it
run into a warm bottle that has been weighed upon
scales, so that the exact quantity of the blood used will
be known. Add to this blood twice its quantity of
alcahest, close the bottle, and permit it to remain in a
moderately warm place for about fourteen days, after
which the red fluid is to be separated from the sedi-
ment, filtered, and preserved. This is the Primum Ens
Sanguwinis, end it is used in the same manner as the
Primum Ens Melissce.

THE ALCAHEST

The celebrated Alcahest is an universal medicine
whose preparation was also known to Helmont and to
some Rosicrucians. It was considered by them as one
of the greatest mysteries. It is prepared as follows :—

“Take freshly prepared caunstic lime, if possible still
warm ; powder it quickly in a dry place, and put it into
a retort. Add as much absolute alcohol as the powder
will absorb, and distil the alcohol at a moderate heat,
until the powder in the retort is left perfectly dry. The
distilled alcohol is now to be poured again upon the
lime, and distilled, and this operation repeated ten times.
Mix the powder with the fifth part of its own weight
of pure carbonate of potash. This must be done very
quickly and in a dry atmosphere, so that it will not
attract any moisture. Insert the mixture of the two
powders into a retort and heat it gradually, after putting
about two ounces of absolute alcohol into the recipient.
White vapours arise from the powder, and are attracted
by the alcohol, and the heating is to be continued as
long as this takes place. Pour the alcohol from the
recipient into a dish, and set it on fire. The alcohol
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burns away, and the alcahest remains in the dish. It
is an excellent medicine, and is used in the same manner
as the Primum Ens Melisse.” ' On account of the great
powers contained in the limestone, Paracelsus says that
“many a man kicks away with his foot a stone that
would be more valuable to him than his best cow, if he
only knew what great mysteries were put into it by God
by means of the spirit of Nature.”

ZENEXTON

One of the greatest sympathetic remedies of Para-
celsus, for the possession of which he was envied a great
deal, and the preparation of which he kept very secret,
was his Zemexton. His disciple, Oswald Sroll, in his
“ Basilica Chemica,” pp. 210-21 3, describes its prepara-
tion as follows :—

“ Make an instrument of good steel, by which you
may cut some small tablets of the size of a penny, and
whose composition will be given below. The instru-
ment consists of two discs, which can be connected
together by a middle piece in the shape of a ring, form-
ing a hollow space between the two discs, and the latter
are provided with handles. Upon the inner side of one
disc is engraved a snake, and the inner side of the other
represents a scorpion, so that the substance which is to

1 We give these and the following prescriptions as curiosities, for what
they are worth. They contain great truths, but only those who kmow
will be able to understand and to prepare them. Those who go to the
apothecary’s shop to get these remedies prepared will be disappointed.

2 The alchemistical writings of Paracelsus are as obsoure for the un-
initiated as those of any other alchemist, but to the initiated they are
plain enough. He gives, however, many plain directions n regard to
the treatment of special diseases, and which can easily be followed out.
The reason why the doctrines of Paracelsus are not more extensively
followed out by modern physicians is, that his system is, unfortunately,
little known, and still less understood. The time will come when the
resurrected doctrines of Paracelsus will create again a revolution in medical
science, a8 the man Paracelsus did three hundred years ago.
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be put into the hollow space between the two discs will
receive the impression of the snake on one side and of
the scorpion on the other. The instrument is to be
made at a time when sun and moon are together in the
sign of Scorpion.! By this process the upper bodies will
be joined to the lower ones in an inseparable sympa-
thetic union.”

“The substance of which the tablets are made is
prepared as follows:—Take about eighteen live toads,
dry them by exposing them to the sun and the air, and
powder them. They must be dried very quickly, else
they will rot. Take a number of menstrual cloths from
young girls; white arsenic, auro-pigment, half an ounce
of each; roots of Diptamus albus and Tormentilla erecta,
of each three drachms; one drachm of small pearls;
red corals, pieces of hyacinths and smaragds, half a
drachm of each; oriental saffron, forty grains; and a
few grains of musk and amber. Powder all fine, mix
it all together, and make a paste out of it with rose-
water and gum-tragacanth. Make a paste out of it at
the time when the moon is in the sign of Scorpion, cut
into tablets, and seal them with the instrument. Dry
the tablets, cover them with red silk, and wear them by
a string around your neck, but they ought not to touch
the bare skin. Such an amulet protects the wearer
against the plague, sorcery, poison, and evil astral in-
fluences; it draws poisons out of the body, and absorbs
them entirely.” ’

1 This takes place in the Macrocosm during the time of the new
moon, occurring each year between October 23 and November 23.
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Sperma, 72, 109

Spirit, 42, 46, 59, 65, 95, 115, 131,
223, 284

Spirits, 116, 141, 16d3, 223, 262

—— of the departed, 85,92, 101,

296
—~ earth-bound, 100, 106
—— of many kinds, 116, 125
—— of nature, 63, 119
—— red and blue, 257
Spiritism, 42, 85, 101, 106, 117,
119, 262
Spiritual essence, 65, 81
—— cause of disease, 113
—— consciousness, 67, 131
—— knowledge, 129, 268
—— perception, 65, 135
Spiritualism, 42, 85, 297
Spiritualistic phenomena, 85, 89,
S 'gtz,a.llilt% 135, Igzy 232
pirituality, 151, 103, 230, 241
Spiritus animaiis, 42
—— vite®, 42
Stars, 56, 201, 212, 217, 265
—— and plants, 56, 215, 241,
246, 262, 269
Substance, 49, 219, 233, 247
Suceubi, 37, 109, 111
Suicides, 100, 105
Sulphur, 204, 231
Sun, 156, 194, 214, 242
Supernatural, 129
Sufersﬁﬁon, 127, 190, 277
Sylvestres, 121
Sympathetic remedies, 187, 189
Sympathy, 47, 58, 100, 177
Systems of medicine, 229

TALISMAN, 263
Tartaric diseases, 204
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Tartarus, 204

Teaching during sleep, 96

Temperaments, 71

Theosophists, 268, 272

Theosophy, 42, 266, 273

Therapeutics, 198, 207

Thought, 221

—— naturalised, 57, 65, 140,
239

—— transfer, 142, 296

Three substances, 64, 197, 204,
231. 233, 247, 249

—— worlds, 263

Tifferean, 260

Tinctura physica, 236, 250

Transformation, 245, 295

Transmutation, 247, 295

I'ransplantation of disease, 188

Trarames, 42, 87

Treatment of disease, 189, 193,
199, 211, 217.

Trinity, 248, 289

Tritheim, Ai)bot., 244

Truth, 172, 23

—— seeking of, 131

Tuarba, 89

UMBRATILES, 43
Undines, 91, 121
Union with God, 273
Unity, 47. 172
Universal mind,
264
Universe, 47, 172

141, 207,
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VACOCINATION, 166, 185
Vampires, 43, 107, 226
Vegetarianism, 15¢

Vehicles, 59, 98, 186, 276, 283
Venus, 208, 241, 242
Vibrations, 104, 207

Virtue of a physician, 168
Visions, 87, 91, 92, 94

‘WARNING to dabblersinalchemy,
147, 245, 278

Wax figures in magie, 140, 158,
160

‘Weather-making, 150
Wisdom, 127, 130, 168, 179, 188,
2;4, 262, 269, 271, 274, 282,

284
Witcheraft, 111, 144, 148, 153
Witches, 110, 112, 157, 226
—— signs of, 160
Will, 204, 222, 225
—— acting at a distance, 140
Will-power, 108, 141, 177, 179,

225
Will-spirit, 123, 161
Woman, 73, 76, 156, 203
‘Word, 60, 290
‘Worlds, invisible, 63, 263
XENI nephidei, 43
YLIASTER, 43, 44, 46

ZENEXTON, 303

THE END

















